Folk(;ales f‘rom
the

Burlﬁna F aSo

Al&ITlUOSBph Sissao
Transiated from the French by Nina Tanti



Titles by Langaa RPCIG

Frarecis B. N vamomb
Reoras Fmam Ahskes
Ahzd Bearching
Vee Thallassred Adncas

Thea Lz
His Forgrnen
Marned B Avubhile
Irereaus Mirargees

Dehassd Tareds:
Mk Tamieg Hack. Freoma e Freedemn 10HE 1S
Senbibles inom the Dere Famys ne Polines and Coleciive
Mermiay in e nsm

Farggwen Fla Wakai
Fragmezzrcd Mol

Bdiemiac Ciege
Samtisihn Chadid ot the Warcs S
Huwn Mearce bor thes Pamas Soven

Emmaaucl Fru Lkah
e P Ty EETa T
Tha Fime ahie
Afrxa's Prdineal Wasnlezde ‘The Beoardiaancn of

S ITH e e i B T SN EWETS 1 S rprEIng
| Jkesaes

Isaumas [mg
l'ake oif z= Afrcan Womran

Pomer Wineh Yakunia
Caraseficl i 3ninas feem Camenans
Careen Kapa: Prary ihe avrcnmant
Slaurgs 1=k e 1 'k Lnglsh
L, My Balr ali="=1
b Ldivw Lesn
Srraaldlmg Tha Mursse & Bhok @2 Yemie o Pepleh &
FFrench

Ba'hila Mutia
Ll ol Minal Flesk

Kahbuma Lanpmis
Tiskee and vha akcambiang
An Bl Meal of $al
I'ta: Eoamrh Blimberr

Vicmr Elame Mussgs
The Ran
The Tragedy of Ar. Mo Babnce

Pugrem b Mok Minaka
Huabing Capsexy Lleng UEF srad Aincan |aspusaes 1
Tel IR T ered Lirerscy Prola

Bl Kreger
Loamarda s ieaal Dersdcrans Froec les Hiesry and
I'icpaeis a2 an Lpperanen Padimeal Pasee 1WHSZ0TT

.*I.l.rn.rrLl;.'l\lu Al

The o Ao ker

The ‘Whaman Whin e Pyrhisn
Beware the Dinvex Bk od Veese

The Wagneod Cromaprmn

Susan MEwenin MNde
Frecipics
Secnnd Ergagurmant

Francis B. Myamajoh &
Richand Fomeh Alosm
Teo Camerans CAE Cesie A Tom of Anghyphons
Silhddany

Ji?n-.ﬁﬁum & huss Taade
Their Champagne Mamy Will End! Pesme in Hosar of

Bai Bcsing

Emmansel Achu
PRrarbing the Peace

Rosemary FEkeasn
The Hissa of Faling Wnman

Porezkina M
el che Modincan

Gaeorgn ™
The Mrwer in the Wener § ||i..|:||.|| Eamays n Tuboee,
Darsseracy & Drevelipmene in Adics

b Percisal
Thea 191 Cameneen Mohscne Choooe oo Berrapal

Albem Awsvvl
Riusame seclamn, faillie secale™s ginaligi manak &
b crms oo 'Adnogue e feancoplaone

Ajak Amin & Jean-Luc Dubais
Criisaree a1 diveloppesien a Camaroon
£ une s ance ....|J|le... 4 un shvelppamese dgaina bl

Carkan Anyangwe
Irepanabaie Polines in Camarous:
Hestrance & the Incoponn of the Resmramon of e
Srarwhassd |.I'I§-|.|.d1..rr|1 T e

Ecwrapal of T Trussmg a Mecple The UK, che LK and
the T Termwey of tho Sauhen Camonies

Hill B Mdi
ke racy, Trees m chie Serm and Uikker Fiems
Mlape Blusings Oin e Poanies
Thimas Larmng: The | |E|r.¢ Soplor Tum'd Pexeahis
L& rearm combueser doveno pasible
Sdotl er camibre

Ku Teaare, Therese &
Shake & Thavery Kasseni
1T and Chaspng Mindseos in Faucanios

Chares Alokacd®E ple
Thie Dy dand Blisked
Tha Bad Samanan
ke Lady wuhi the Sang

e [n. Bhvamandi
Bala War ﬁm?hnu.
Wharher lsing, W herker winnng
Twsals: Caollecisd Flas
Mg m the Sun

Samul Ehelle Kingus

& [hew drir v on chacus de nos

Igrasic Maliazn [imu
Urkan Appropnsen and Transformancn: beevede, s
anl haredear operanies in Sl Ml

Jrmie By Waka
Under tho Brken Seale of Jusse: The law and by
"=

Juhn Evang Mengpee
A Facr ol A

Iprasic Maliaxra [imu
Lirkan ani Transi;

PG Bacreks Tani
and Hardcar Upa ramins

Jorce B A hureamang
larad scaping and Colnniabe: The Disomiracnin of
IJm:nr.ﬂ.'.rghp'I'-lr-.'l.u:mur:




Juds Febmang
Micdismng Legrimacy: Uhiclusiney and Demesraiamn o
Trowe Adricas Chicidoms

Mechaal A Vamnu

Diapsssarnsinn azd Access w Larad in Scth Africa:
an Aftxcan Terspaverive

Takum Mbsk Azerps
Cup Man and < ither Soiras
The Wncaben Bacycls and (1 ther Soarics

Jehn N krmagrng Meksngasng
Lamers i Marisns (And the Comsing Generarions)
The Call of Bhecsd

Ay Aly Dien g
Lo rackan: siricams 11 Illn.ruur: :edgna-iecaice
G e R Y

]

Tah Asmngwrd
Bors wn Rube Auchingephy o 1 e Pevsidenr
Ukikd of Famh

Frada Serdan M nds
Srauboas From The .'I.bl_\.l-\.

Bengasu Tanks Kshani
A Baskaraef hoda M
Kenglanin Spears of Lose witose 1oz and
Lemems m Fxhinpia wirh some Bandnm Posma

Fo Angwaln 111540 of Mankea
Besaly and Palics: ‘The 3m v of by Life

Fasm | Tk
The Lund of Aoy

Chunill Evumbss-Mansnn
Yok ared Nacmin- Hudding s Camaneos: A Soady of
Mannzal Youth Mar Mesages and Leadersi p Do
(IR

Ermmanuzl M.k, foseph €. Sub & Alexssdse
Pl

ere
I'empwwnvee nn Transknos sl Imemesang in
famenen

Lomus T Assngs
The l r~.4.rn.||' Jhnm-.

A Lagered of the Tieak s...p. o Tk {rancm o Thorms
Vhe Nemima File
S bramn Cchony: Sequel eo e Py 4 D

Ik L ET]
Exucrnr Freberack Mgenivn
Vickan St Yenika

I n Whicman
I'rin & baakes Wy el The Ereehaian Yeas
hmn— Fr Bime

reapilce, Sairme bane
'.I-.nqn. '. nlleersin of Lake Mynhe

Shadrach A Ambanasom
donal the Nave Sl
The amercanmn Moel of Eaglih Exprosnre
An Imruducrion

Fomgic Mook Fanchingueg and G obn

fameriain The Saakes and € hallanges i Goverranes azd

PN

[y —
Dermcriengar Reeneigunirg Predacey Auercd
Mythis s Realins im Adrica “Toedar

Ik it & Biasw Bom
T the Eml nﬂ: Wewer: & |T:¢\.lh..n

Alben Mukang
Pesscsznar wivhour a Cims: Disaphnng Disscse m
fic's Camenen

Mihuh Temau bk
In tha Shadi of my Courery
Heznand Nenksiea Foalon

lenuma berellocraale Aeademic sed Sl
Kespoimaibilins o |sivemsiniss in Adnica

s
Crenadar, e an zr in the $amerznmn
Marameer

Crwracing Mhifang Lambs & Bmimasuel Seba Meknoka
Ecnkigy and Marural Besrearce Dovelipanenc
o the Wamem Highlands of Camanse: lamss in MNanral
Easnune Man agsiene

Gideron F. Far-mubral
Facng Advaminy with Asdacin

Pares W, Vakunia i Ball F. Bdi
HMud n'a be mmancpol £ da Frargais - de w prde s du
ameEsn arg ki

Ernmszaue] M

Liw reunmrrarcs e Phanmanan

Tl

K Barasvi
Rowck of Kol (Ko e Nidp)

Ghodirey B Tangws (Bosced
1 Spit an thisir Gireees Temamiay Ralvan s the
Demascrariian Saraggls in Carmesn

Flenrignzs Mambe ™
“Ws Lier Morking focem Fishiching”, Fashing fror Boar
Uppostonics amanges Seeepaloss Paker Sligranm

Bl F. Mo, Dhouran Cherveyses & Poer W Yakoseas
Las doulbrars e b phame miore : du Camessun
angk=ptene & Hani

Laweeres [ums
Kiklasbwa: & Taks of love, Bemaral azd Comupiicn is
area

ol Alemisang
Fronem Fatrises (Friema)

Pilanie-H dkerse umm’{.lk#ﬂl Palrmeen

Exemion :les punes chazgen ¢ 'Afrisgua par le TIC

Walter Gam Miwn
Vincireg the Voicckae £ nembuamns w Clnang Gaps in
Camenin Hismng 1153 2r

Juisa Kavela Frakwang
A Dicoonan o Popaedar Ball Sames

Alain-Jnssph Sissan
(T rmatortd fraser sk Freach dy Mo Toanaiy
Fulbrlas fnm rhe Sl of Burlana Faso



Folktales from the Moose
of Burkina Faso

Alain—]useph Sissao
(T ransiated from the French by Nina Taﬂri)

Langad Reseaveh § Publishing Clg
Mankon, Bimgnds



Puilisher:
Fapigaa RPCIG
Langaa Research & Publishing Common Initiative Group

PO Box 902 Mankon

Bamenda

Morth West Reglon

Cameroon
Langaagrpl@gmail.com
www.langaa-rpeig.net

Distributed outside N America by African Books
Collective
orders@africanbookscollective.com
wwwafrnicanbhookscollective.com

Distributed in N America by Michigan State
Unrversity Press
mﬁupn:ﬁ&lir:if;rnﬁu.cdu

www.msupress.msu.edu

[SB: 995 E-61E-55-5

€ Alain- Joseph Sissao 20010
© English Translation, Nina Tant 2010

DISCLAIMER

The wames, characters, pfurrj and incidents in this book are either
the product of the authors imagination or are wsed fictitionsdy.
Avvardingly, any resemlifance fo actual persas, Feing or decad, events,
o lacales i1 entivedy one of fwcredible coincidence.



Contents

TransdatarT Preface s s s vir
Frmremanra oo oot ettt sttt bt pem et ens i
T T T |
1. The Rooster and the Elephane 1
2. The Election of the Imam o i i 5
3. What Happened? . s 7
4. The Warthog and the Lion oo, o
5. A Year Without Crificizing o s 11
6. The Hare and the Village Chief . 153
7. The Chiet’s Danghter e 13
8. The Man and the Wild Animals 19
9. The Hyena and the Hare o, 23
10, The Dance of the Wild Animals . 25
11. The Frendship between the Hare and the Dog ....... 27
12. The Hare and the Hyena e an
13, The Hare and the Hawk oo 33
14, The Wild Billy Goat and the Dog 0 35
15. The Hare and the Liom.... e e a0
T, The WACh e et e 41
17. 1If God Does Not kall, the Chief Cannor
Bl EIther s e essias sasissies 43
18, The Terrible Child and the Birds o 45
19, The Children and their Aant.. . . 47
20 The Orphan Girl c i e 3l
v



Adin-Jogepd Nisian Tranclated from e Preoch oy Mina Tanii)

210 Keep vour Promises! oo i 55
22, Poko and Raogol i 59
23, The Beautiful Daughter o i ol
24, The Dieceased Man's Possessions o e 65
25, The Story of a Woman and her Husband ... 67
246, The Terdble Child vuemminmsmssssi g 59
27, The Liars Tale e et et emren e 71
28, Poko and Radgo Go Up To the Sky o 75
29, The World Turns, The World Changes . 79
B SOMIENE Lottt e et s 53
31 A Proitful Investrnent ..o e 87
32, How the Yarse and the Guinea-Fowl Became

FLTICITIICS © ettt et ese ettt en et e inres 29
33, The Origin of Joking Relationships between

the Pogese, Yarse, and Peuls i e 01
34, Orther Peoples Faules oo 3
35, Bibega, the Ternble Child o 95
36, The Donkey Thieves co e i s 0a
37, The Chiet, the Hawk, the Turtledove, and

the Little Child i 101
38, The Children of the Brave Woman ..o 103
3. An Orphan Girl Must Not be Mistrearedl ... L5
). There Is Always Someone Cleverer Than You,

SOMIEWHETE oo e rems et et reias sasrees neeen 100
41, The Cd Woman and her Davghters oo 111
A2, The T WIVES e e e i 113
Nbort Biblisgraplby por Further Reading oooiininn. 17



Tramslator’s Preface

The stories 1n this collection were not onginally wntren,
but spoken. The author, Alain Sissao, first listened o the
tales before transcribing them into Moore and then mnto
I'rench.

In my English translation 1 have theretfore made an
attempt oo retain the oral quality of the language which 1
found in Mr. Sissao® French version. I have kept the
simplicity of the language, the frequent repetitions and
colloquialisms, and have tried to resist making the stories
sound more “schalarly.” My hope 1s that the reader will listen
toy, as well as read the rales.

Why publish these stories in English? The current
translation will help to intraduce the English-speaking world
to the very rich culture of the Moose people of Burkina
Faso, The book should appeal to both general readers
inrerested in Atfrican folktales and folklore, as well as
students at the secondary or university level. Anthropology
or African Studies deparcments might find the collection
valuable for their undergraduate programs. And, with s
proverbs, jokes and songs, the book enriches our
understanding of oral literature and should coneribute to
the growing mterest in thar field,

I wish to thank mv colleagues at Santa Clara University
for their help and for their kind endorsements, Special thanks
go to Alain Sissao and Michael Kevane both of whose
lknowledpe of Burkina Faso 1 depended on, and through
whom | learned that translanon is as much abour culture as
it 15 about language.

Mina Tant
Santa Clara University

April 20, 2010
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Foreword

When [ first bv:g_"m my researc h om the oral iterature of the
Moose as a student ar the University of Ouagadougou in
1986, 1 had no intention of ::n:atm;‘ a book of folkrales.
However, the project took form in 1998 when 1 entered the
Tmtitng des Sciewcer ef der Nociétés of the Cendre Wational de fr
Recherche Nesemtifigue in Burkina Faso. This allowed me to
make the most of my field work and add to my corpus.

Ower the years as [ traveled thmu‘gﬁhﬂut the region with
my tape recorder, 1 listened to stories from all segments of
the population.

This small volume contains a sclection of wexes which
scemed o me the most significant to give readers an idea
of the vanery of the oral cultural herirage of the Moose.

In this enterprise, | received the generous support and
encouragements of [Daniel Barreteau, director of rescarch
at the 1RDD (Twatitas frawgis de recherche posr fe dévelapipenser),

I would also like to thank my rescarch colleagues for the
interest they showed in my unrk, as well as Karrhala
publications, who helped me to publish these selecred texts,

Finally, without the Moose storyrellers from
(Jua@_adﬂu;‘(m Tenkodogno, Ganzourgou, and from many
other villages of the Moogo, this book would not exast, 1
wholcheartedly thank them for showing me a part of the
rich oral literature of which they are the keepers.

i%x



Introduction

The Moogo

The region of the Moose' people (who are incorrectly
referred to as “Mossi™ in old literature) is called Moogo. It
occupies the entre central zone of Burkina Faso, or about
63,500 square kilomcters, making up onc fitth of the
country. The Moogo 1s subdivided into several kingdoms:
Tenkodogo, Wagdgo, and Yaatinga, which correspond to the
modern citics of Tenkodopo, Ouagadougou and Yarenga.
It includes other districts and principalitics such as Bulsa,
Mane, Busuma, and Yako.

The kingdom located in the center of the region includes
today’s capital of Ouagadougou. It is here thar the chief
ruler of the Moose, the mwage saaba, resides.

The Moosc have a high opinion of their way of life (weagn)
which they consider the best of all possible worlds and which
is in opposition to the life of the bush (reeoss). For a long
time the Moose rejected ourside influences by adhering toa
ficrce and warrior-like 1solation. For them, a stranger is
someone who cannot be understood within the context of
traditional culture or the main religious beliefs. This
perception explains to a cerrain extent their initial resistance
tor Islam and o other ourside influences.

The Moose also differentate between moage and dimyar.
Maagge represents a geographical, cultural and religious entiry
while dinya stands for the everyday world.

several sayings and proverbs reflect this notion of deryar

Dyinya yaa raqga. A sd &6 a pa gaed yiib ye.

“Life in this world is like the marker place. Ornece vou
enter, you are soon to leave”

1. Bangular: A& Moanga.

2. Word of MArabic origin which etvmologneally designates this lowly world.

xi
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Ddinya yaa menen a pa saed yiib ye.

“Life is like the dew at sunrise. It soon ev aporates and
disappears.”

Dyinya_yaa J'r.rgf';m'f, a 5d w gelande, bi Jf J;hu.'cﬂ' sombe.

“The world is like a camel. When it's l'l.m;._‘ down, you
should take the opportunity to climb oneo irs back.”

Dyinya yaa befor dosg.

“The unrld 15 a dcccpmc dwelling place™

Detnyal .. . Ne fo !

“Whar a world ... Yes, but you are parr of it!”

The general meaning of this last proverb is this: “Let us
not be surpnsed at whart happens to us, for we are all affected
by lifes circumstances.”

God and the Ancestors

The social universe of the Moose grants an important role
tor the ancestors, who protect and preserve the values of
the group. It 1s they who watch over the life of the
COMIMUity,

There does exist, nevertheless, a supreme God (W),
who 15 responsible for all things i life: fate, good, and evil.
However he is only accessible by way of the ancestors. Thus
in traditicnal n:l]p(m the role ass Lgﬂnr_‘-cl to the ancestors is
one of asking, giving, and receiving, The typical Moaaga is
cxtremely polite. He will first address the king, then go
through those who lived on earth before him—his
ancestors—when asking something of God.

The traditional Moaaga fears his ancestors more than
God. He will more readily take God’s name in vain (“For
God's salee!™), than swear in the name of his dead father or
in the name of the family spirits. This leads him o forpive
more easily on behalf of his forefathers than on God’s behalf.
He will alsa relent in the name of his ancestor. Bur once he
does swear by his ancestor, he will persevere to the end, for
he would rather die than go back on his word.

wii
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The Family

The Moose possess a strong social strucoure that is based
on the family (bade). Within the family unir a child recetves
an education which wvalues the collecrivity. The Moose
believe thar friendship is a feeling that may end one day,
whereas family ties are eternal. The buudy 13 comprised of
the larger tam]h of relatives on the father’s side which
protects the child and helps the child to grow. The father
and mother represent the foundation to which the child owes
respect and obedience.

The Moore Language
The term Moore designates both the language and the culrure
of the Moose people. Moore is spoken by over three million
people in Burkina Faso as well as in the Ivory Coast and
(shana, two countrics where the Moose have migrated.
Moore also serves as the lingua franca berween neighboring
groups, such as the Bisa and Guruns.,

The Moore language belongs to the Gur or Voltaic branch
of the Niger-Congo family, of the phylum Niger Kordofanien.
Ies spelling has been offiaally regulated.

The Griot, Keeper of the Traditional Word
In Maoore, the word dendee (plural: femds) means both the
calabash drum and the person of the griot, who is master
of the Word. He holds the power of the Word and 15 the
authority on the history of the region and the village,
The griot is thus skilled in the art of starytelling and has
the gift of malking the past come alive, He also knows how
tor puard the secrers of the kingdom. He occupies a special
place in the courtyard, standing under a shelrer known as
bendazande. This shelter protects the drummers and

A
particularly the calabash drummers from inclement weather.

xiii
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The drummers protected by this shelter serve a very
important purpose, for they act more as memory keepers
than musicians. In particular, it was their job every morning
to recite the roval genealogy, as well as the battle names.

The bewd-waba, who commands the bewds players, 15 the
chief of all the griots. One of his principal contriburions
was to encourage warrors during combat. Consequently,
he participated m all of the war campaigns.

Musical Instruments

The principal musical instruments of the Moose are the
armpit drum (fsgs), the cvlindrical drum (gédngidsegs), the
one-stringed wviolin (rawdza), the horn trumper (haorgs), the
flute (wifga), the three-stringed lute {£aemde), the upside-down
calabash, the maracas (#{ndéa), and the percussion rods
(&samra). However, the calabash deum (bewdre) is withour a
doubr the most important inscrument of all, and the one
who plavs it, also called fendre, receives the respect of all
the other musicians. Indeed, he alone has the authority to
inaugurate the funeral warches, for only he has the power
o “call” the dead. And he is always the first to lead the
singing in honor of the authorities. If there is one man with
a delicate role to play, it is he, for he must be above all a
good “servant” to the chief.

The Evening Storytellers
The sacred role of the bendre in the art of storyvrelling is
complementary to the more secular role artributed o the
evening storytellers. The latter are also considered specialises
of the Word. Along with the singing priots, they too, pass
on the anceseral Word.,

During the evening gatherings, the storvtellers impress
upon the proup models of Mooaga sociery to follow:

The folkrale is the most approprate form for teaching
voung children to express themselves, to structure their
thoughts, and to reason.
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As for the level of acquisition, it should be noted that
storics portraving the more or less familiar animals will be
taught to the proup of voungest children (the yams). The
lc%cndnn gluttony and foolishness of Mba-Katré, the hyena,
in contrast with the cunning and finesse of Mba- hnamh’t,
the hare, will especially inrerest children from 10-12 years
old. The tales describing the origin of things, the reason for
various taboos, the l+:§_|1t1m:L1:1I of \,ﬂcnl fum:t]:m-i and
structurcs, as well as character flaws that need carrr:ctm;‘
should be reserved for adolescents (saramba on pugradba),
who will go on to analyze them with the help of the
ancestors, cven after imtation.

Thmu%h the process of reformulation, the storvtellers
also integrare into their tales societal clﬂn#\ch as well as any
new concerns of the group. The tale provides the opportumty
for a critical examination of evolving social customs,

Principal Narrative Forms

Long tales

The “long tales™ {secalm wogds) are made up of fictional
narratives, cosmological legends, fables, and chantefables,
fables that have verses which are sung. These are imaginary
stories whose purpose is o entertain during the evening
gatherings. Generally speaking, the characters portrayed are
Mba-Soamba, the hare, Mba-RKatré, the hyvena, Mba-Kuri,
the tortoise, Mba-Kadngo, the guinea-fowl, Mba-Bonyvenga
ot Mba-Weéog-Naba, the lion, Mba-Wobgo, the clephant,
and so on. The hare normally plays tricks on the hyena.
The “long tales” provoke lnuLhtcr Moreover, they teach
all sorts of lessons (moral, philosophical, worldvi e,
arithmetic...).

XV
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The serious narrative

The Aibere’ designates the “serious narrative.”” Unlike the
fable, it iz a type of enigmatic tale that poses important
questions and elicits retlection, analysis, and meditation and
from which lessons of wisdom can be learned. It is the kind
of story that adults are fond of, especially the elderly. The
“serious narranve” s to adults what the *long tale” is to
children. The &#areis in general refined, and reflects a certain
social realism. It develops a highly philosophic view of the
human experience. The &ibare presents itself under two
angles: fiction and reality. 1t can be narrated in the daynme
or in the evening, during the evening gathenngs.

3 Word of Ambic ongin, whose etvmalogy signifies: “information, pece of news”

xvi
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The Rooster and the Elephant

rooster and an clcph:mt Were c(:nurting the same
woman, The day came when they were to meet
.rh'rh'ing at the home of his future wife the rooster sad:

“If 1 ewer come across the one whe is courting the same
woman as 1 am, I'll show him who's boss!™

Afrer saying this he tore off his rail feathers and stuck
them in the middle of a garbage heap. As soon as the rooster

left, the elephant armved. He asked:
“Where is my rival?™

He was told thar he was just there, and thar he had left his
teathers. The elephant asked o see them. Upon seeing them,
the clcph ant |:1ug|:1r:|:|. With his left hoof he Stﬂl‘l‘lptd the
ground. The footprint he made became a pond. And he said:

“The |:|:L].' I meet the rooster, 1 will show him whar
courage is!”

Sor they planned to meet twelve days later to determine
wio was e Dravest and win wouold win ihe wonan,

The rooster'’s supporters were the bee and the wasp. On
his side, the elephant gathered together all the four-legged
animals, and cven the toads. Each of them got ready for
the day of battle. No-Ratgo, the rooster, went to ger two
cans : onc he filled with curdled milk and the other, with a
reddish liquid he had obtained by crushing shea nuts.
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On the day of the battle, the calao bird was the rooster’s
war chief. The clephant was the first to arrive. He asked

the monkey to climb up into a Caicedrat tree' to see if his
encmies were on their way. When the rooster saw the
maonley in the tree, he asked a bird to go and strike him on
the head with the can of mill

The bird went and struck the monkev, The can broke
and the milk spilled out all over the manl:u:]."s body. Those
watching cricd out in horror: the monkey’s head had split
open and his brains were spilling outl

But what the people thought was brains, was nothing
but curdled milk. The monkey began clcnnlni_' himself off.
The bird with the can full of the Ted liquid obtained from
the shea nuts arrived and struck again, This time, evervone
wWas sure it was ower.

Mr:anwh]'lc, IZI'?H'.‘ Eﬂ]ﬂ(‘.l bi.i'd SAnE:

Lowar leggaswr, 10 babd bugsen!
Lo brgumr, 1 fabd bugsen!
Climb onto the fire, stamp out the fire!
Climb onto the fire, stamp out the firel

And the rooster took wp the song:

Ked wam yangiee beeel
The deer are conquered!

The rooster and his followers were now walking towards
the meeting place. The bees said to the roosten:

“Leave them ro us! We will sting them and see what
hnppcm If we aren’t able o L]l] them off, the other flying
inseces will come hr:lp us out”

Before he knew it, the elephant was stung all over, in his
trunk, in his cars, between his toes... The bees stung him
so much that he couldn’t keep sall. He realized there were

1. Khugar sewepalensic (Meliaceaes, £aka in Moore.
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too many of them. He decided to tlee, All the four-legged
animals followed him. The rooster’s followers chased them
off, singing:

Lom brggame, 1 fabd bugsen!
Lo brggum, 0 tabd bugme!
Lowar lesgusr, 11 babd bugsen!

Frwans bmemaseee pe bl [T Te——
LR G, W TG0 IR L
o -.

In their rush to escape, the four-legged animals trampled
the toads and the chickens swallowed them up

And this 15 how flying insects won the woman for the
PR,
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The Election of the Imam

ne day, all the animals of the bush gathered together

to elect an imam. To be elected, one had to prove

to be cleverer than the rest. The meetng took place
ar the edge of a pond. It was decided that the one who
finished washing himself fisst would be elected.

Sor one hx‘ 1, the ammals took their kctt]c drew water,
and began to wash themselves as fast as they could.
Everyone was excited, exceprt for the hyena, who sat calmly
at thc edge of the pond. The others asked him:

“Hyena, don't vou want o become imam?s™

The hyena said nothing but continued watching them
uniil thcv had all finished washing, Then they got up to
rocitc verscs Fi'f}m tlf'lf_‘ I‘nﬂl"ﬂﬂ Tl'lC". ll’ld llﬂ.i'dl". ].'JCE_J.II'.I. ‘.\.hf_‘ﬂ
the hvena suddenly jumped into the pond crying out

“Alaabn akbars'IE 1t's nor too much, 1 don't think it's
insufficient. You washed vour feet and vour hands, vou dried
vour cars and scrubbed your head, and as for me, 1 simply
washed myself. Between the one who washed himself and
thie one who washed without cleaning bis chicst and s torso,
who 15 the first to finishs™

It was unanimously decided that the hyena should be
named imam.

1. “Growed 15 the grearess™ 0 Armbic.
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Ever since that day, when the hyena leaves the bush to
go to the village, he spends his time reciting verses from the
kooran. There are verses he recites in such a way that even
if you are sitring in a group, the hyena will come up and
take what he wants from right under your nose and go back
the way he came, without anyone saving a thing.

The day the hyena was named imam, this power was
granted to him at the same tme.



What Happcncd?

he expression, “What happened?” has an origin.
MNo-Raigo, the rooster, had organized a “work party™.
Everyone came to help him culrivare his field.

When the work was going full speed and everyone was
starting to get hungry, the rooster decided o go ger the
workers something to eat. On the way, he came across Mba-
Wibga, the white hawl’. The bird struck at him with his
beak, but as luck would have ir, missed him. The rooster
hid under a cooking pot.

After waiting in vain for the rooster to return, Bumpoaka,
the lizard, decided o go see what was happening “What
happened? The rooster hasn't come back vet,” he wondered.

On the way, he met the white hawk who attacked him
as well. He hid in the trunk of a tree. The bird flew onto
one of the branches of the tree and stayed there. From his
hiding place the rooster glanced up occasionally, and cach
time he saw that the bird was still perched on his branch.

Mighttime came, the bird flew away, and the rooster could
finally come out, as well as the lizard. They met up and the
rooster asked:

FEL R UEL N | | L]
WLEAL Ll prponieuar

1. Norswage in the Moore knpuape.

2. Zmall bird of prey, Elwar coerwdens {Accipitridae).
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The hzard also asloed:
“What happened:”’
And the rooster said again:
“What happened?”’
And the rooster replied:

on't you scer 1 went to look for some food under a
“Don't #1 t o look f food und
cooking pot!”

The lizard also cxplained his case:

“As for me, 1 went looking for vou; | was artacked, and |
hid in the trunk of a tree. | have just now come out”
Tl'lﬂt :iH I:].'I-I'_‘ (‘.nﬂlg]'n ﬂ'f tlf'IC C:’CPICSHiﬂﬂ a'\ffl"d'.?."'{.l‘ H"!'II.I‘H{F?

“What happenedr””
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The Warthug and the Lion

he warth('.ng and the lon did mot oot :Llﬂng. It was
even said that the warthog was not casy to beat. Bon-
Yenga, the lion, ended up raking offense at this:

“What? I am called king of the bush and someone in
this bush dares to say that he 1s not casy o beats™

The day came when they were to meet. It was quite a
confronration.

Réogo, the warthog, began to dig up roots with his teeth.
Meanwhile, the lion tore out grass' with his claws,

When thevy met up, God gave the lion courage and he
was able to carch the warthog, He grabbed him, burt he
escaped; the warthog bolred and the lion charged after him.
The warthog went and hid down a hole.

The hyena was put in charge of guarding the hole.

Meanwhile, they started digging,

Another warthog was brought over in order to dig out
the one hidden in the hole,

The hare, informed of the news, went and got some salt
and put it in his sack.

While ihey were digging, the bare sad:

“Wait a minute; [ will go inside o see if he's still there”

Inside the hole he found the warthog and told him:

1. Grrasses whose straw v used o make mats.
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“You see, they are waiting outside to catch you. Take this
salt and put it in your mouth! When the one who is d]ggjnh
gets close to you, spit the sale into his eves. If you f.plt the
sale inro his eyes, he will fall down and vou can get away.”

The hare came out and announced that the warthog was
snill far down the hole.

The warthog at the bottom of the hole put the salt into
his mouth, and finding it tasty, swallowed it

When the first uarthn#_ got very close to the second, the
hare thought he was Lmn;‘ tr spic out the salt. But nothing
happened. He asked apain to go down into the hole and see.

Oince inside, he asked:

“Whar did vou do with the sale? Didn’t vou puritin vour
mouth so that you could spit it our”
T tasted it and since it tasted good, 1 swallowed itl™
“You swallowed it# Then vou're going to die!”
“If you give me some more, | won't swallow it again!”

The hare gave him some more and left.

The warthog kept the salt in his mouth and waited. When
the warthog who was digging got close, his eyes wide open,
the one inside the hole spit the salt mnto his face and the
other fell flat on his back. The hare then said:

“Where 15 the lion? Look! You told this warthog to dig a
hole eo catch your enemy, and he swallowed him! See! He's

lying on his 'l'ru:L hug‘hln# *

Meanwhile, the warthog who had been digging had very
sore oyes, and the other was running off nto the bush.

This is how the hare saved the first warthog. Bue the war
berween the lion and the warthog is not over yet. That is
why when the hon kills a warthog, he tears off his feet and
abandons him,

10
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A Year Without Criticizing

here was once a vear when it was forbidden to cnticize
others. 1f anvone ever enticized another, he would

die.
One day, Mba-5odmba, the hare, went to the side of the
road. He elimbed onto a large rock and began to pull weeds.
Those passing by greeted him. When they greeted him, he

answered:

“We have decided 1o cultvate this rock 1n order 1o EIOW

r_‘ggplnn:s."
The passersby nodded 1n agreement, but then added:

“Wie are not supposed to criticize others, but no one can
cultvate a rock in order to grow eggplants!”

The one who said this died nsrantly

As for the hare, he gathered the meat from the dead
amimal and are it with his wife and children. This is how he
nearly killed off all the animals in the bush.

Meanwhile Kingo, the guinea hen, understood why the
tare was so Dappy aad she swore o make im pay. She
prepared some shea buteer, filled a plate with ir, and walked
over to the hare. She greeted him. The hare answered:

“We have decided to cultivate this rock in order to grow

cgeplants!”

11
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“And we have decided to go to Silmis¢' to get our hair
done,” said the guinea hen.

“We are not supposed to criticize others, bur we're going
to do it anyway! How can someone with such a bald head
get her hair doner™ asked the hare,

At these words, the hare dropped dead.

This rime, it was the puinea hen’s turn to pick him up.

1. The squarter where the Peuls lve,
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The Hare and the Vi]_lage Chief

village chief had a grape tree’. Mo one was allowed
to cat its fruit, but the hare decided to try everything
he could.

5o he went to see the chief and told him that a srrong,
dangerous wind was coming, “There is nothing that the wind
cannot blow away, except for trees,” he told him.

When he heard this, the chief told che hare to tie him to
his grape tree so that the wind could not blow him away.
Mo sooner said than done. The hare artached the chief firmly
to his grape tree.

Omnee the chief was ded up, the hare used him as a ladder
s he could climb into the tree. When he was up there, he ate
the fruit he ate untl he was fulll Then, he invited all the
other animals to come and eat some, telling them thar the
chief had gven the order that dav to eat the frust of his tree.

All those who came used the chief as a ladder w climb
up. After eating their fill, they used him again to climb down,
and off they went.

Meanwhile, the chief happened to notice some termites
that were crawling bv. He begged them to save him. He
told them of his mistortune, The termites agreed to come
chow the rope, and they defivered him, Very saiisficd, the
chict told the termites to come to the palace the following
day. He promised them thar he would have the animals killed
and would cook them up for the termites.

1. lanmea miosarrpe {Anacardiaceas). This tree has bunches of purphsh-black

elbpscidal drupes. Its frue 1= edible and very much appreciated.
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While the chiet was speaking to the termites, the hare,
hidden in a bush, heard everything. The next day, the hare
got all dressed up, hid his larpe ears, and went to the chiefs
for the feast. No one recognized him. He was shown into
the house where he was served a hearty meal. He ate his
fill. But as he ate, he didn’t throw away the bones. He hid
them in his bag,

When he had finished eating, he lay down to rest. He fell
asleep and a ghmpse was seen of one of his long ears. He
was discovered. The chief was informed that it was the
hare who was there, and mot a termite. The noise woke the
hare. Realizing that he had been unmasked, he jumped
outside and began to run. The dogs were sent after him.
But when they drew near, he threw them the bones which
he had saved in his bag. They abandoned their chase and
went back for the bones,

The hare went off. He covered himself with mud and
stopped under a tree. A dog noticed him and asked:

“Is thar Mba-Walga, the anteloper™

The hare said:

sl

The dog asked him if by any chance he had seen the
hare. He told him thar as a marter of face thar was lhim over
there, causing all that duse to rise in the distance.

The dog took up his chase once more and the hare
returned safely home,

14
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The Chief’s Daughter

chiel hud u duughi.u. Fe swanied o Hrry e i u
clever man. 5o he came up with this chal]c—ngc:

“The one who brings me the brain of a genie, some milk
from a she-buffalo, and the tendon of a tortoise, will have

my davghter in marriage.”

The hare thought these things would be easy to obrain,
50 he set off in search of them. In the bush he found a she-
buffalo that was looking for some monkey bread' for her

children, The hare gi‘cctcd her and said:

“Since you are so strong, all vou need to do s back up,

gt a runnung start, then charge into the baobab, That way,
the fruie will fall and ecach of ws will take some for our

children

Mo sooner said than done: the she-buttalo gathered up
speed and charged into the baobab tree. Her horns sank
deep intor the runk. The hare went to ferch his calabash
bowl and began to milk the she-buffalo, saving:

[T LU I | . ] 1 1 I | 1 2
I 15 said bl oo ome cann ik a sbe-bod faio, bui we
know how to do e

He filled his calabash.

1. The gquarter where the Peuls live.
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The hare continued his search. He met the genie &inkirga,
and asked him:

car &imdsree, can you do a summersault on top of a
“12 infeir, ) d It t £
rock””

The latter said no.

He told him that in thar case, all he needed to do was o
follow him to learn how,

He led the little genie up to the top of the rock. He did
the first summersault o show him how 1t was done. The
genie wanted to imitate him, bur he struck his head apainst
the rock and broke his skull. The hare collected his brain
and continued on his way.

He arrived in the middle of the bush and said:

“Heyl All vou the inhabitants of the bush, come, all of
vou! For the sky said that vou have taken his egg away, and
he asks that vou give it back!™

All of the animals of the bush gathered around the hare.

“Since you cannot give the sky his egg back,” he told
them, “all youw have to dois to go wp and apologize to him.”

The hare told the animals to climb on top of one another.

“Since the morroise has a shell,” he added, she has to be
on the bortom sa thar all the other animals can climb on
top of her”

Sox the tortoise lay down, and the elephant as well as the
other animals climbed onto her back. Knowing that the
tortoise could no longer move, the hare began o sever the
tendon of one of her back legs. Surprised, the tortoise asked:

“Who is cuting off one of my tendons?”

The hare replied:

“Listen, everyone! Take up the song which the tortoise
has just bepun to sing "

16
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And the others started oo sing in chorus:

Naaree geele |

When he had finished cutting the tendon, the hare left
them, one on top of the other, and ran to the chief s house.
He pave him the buffalo milk, the genie’s brain, and the
tendon from the hind leg of a tortoise.

In return, the chief gave him his daughter in marnage.

17
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The Man and the Wild Animals

he wild animals decided to do everything they could

tr become mose intelligent and stronger than man.

They found it unfair that the bush was full of animals
such as the clephant and the gazelle, and that in spire of
their strength none of them could defeat man, who remained
the most p{mmrful.

They decided to send one of their own to where man
lived to ask him a few questions: How 15 ic that he has two
feet and that his strength 15 not worth the gazelle’s, ver he s
more intelligent than those who have four feer? How did
thar come abour?

The lion was elected to go questnon man. He started out.
At the entrance to the village he found a man who was looking
for some termites for his chickens. He greered him and the
latter responded in kind. He told him he had come on behalf
of all the animals of the bush, and that he wanted to scc
him. The man asked him the reason for his visie. He old
him that he had been sent 1o ask him the fﬂuﬂwing L]UE'SUI{JH:

“How is it that you have only two feet and yet you are
the strongest? What is your secret?™

The man let him finish, greeted him, and wold him he
had done well o come. He went on:

“However, you should have tald me vou were coming
so that | could have gathered together all the inrelligences,

and brought them here. At the moment, 1 have only one

19
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here with me. Bur that's all righl:. I will show 1t to VOLL You
will come back later so that [ can show you the rest”

Satisfied, the lion thanked him and accepted his proposal.
He followed the man. The latter tore off several sorips of
hegna® bark.

Afterwards, they came upon a tree. The man asked the
lion to lean up againset it Hv: willingly accepted. The man
tied him t|§_|h h tes the tree. When he had ﬂnﬁhcd he said:

*“They sent you to discower our secrer so that they
themselv c'i could become stronger than us?”

“Nes," said the Lon.

“I will show you just one intelligence,” said the man,

He picked up the hoe he had been using to dig in the
termite hole, and pretended to hit him. The Lhon cned out
and the man said w him;

“Are vou cr}'ing?‘ Patience! Ie's cnming!"

He took his knife and pretended to slic the lion® throar
The later velled even louder.

“Listen,” the man told him, “1f 1 did not fear Gaod, vou
would be my prev. On the other hand, if 1 kall you, there
will be no one to go and tell the other animals what man is.
This is why you are sall alive. However, 1 do have to make
vou suffer somewhat; that way when you return to the bush
vou will tell them to respect man becawse, apart from God,
man fears nothing,”

He took up his knife again, made a mark on the lion’s
back, and cut off his rail before setting him free.

The lion ran off and went to find the other animals, who
were busy playing. When they saw him they said:

15!

“Here 15 the bold one!

L. A shrub whose fibrous bark 15 worn off 10 stops and used in making rope.
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They were all happy. When he was in the midst of them,
the elephant approached:

“Heow did yOu manage to sece hum? Whar dad he sa}'?”
The lion remained silenr.
Then he told them:

“Be patient, | am going to rest now because 1 cannot
speak for the moment. Let me carch my breath.”

After resting, he told them:

“Nou ask me how it went? Well! Didn’t [ leave here with
a wl?”

And they replied, yes. He went on:
“Look at myv back! Where is my tail?.. . Listen, | am telling

Vo o Ii’ Vou sCC man \t’ﬂlkiﬂg, rurn I.Iﬂr_'” wour C].E'l‘."n"ﬁ arc

mone because he is not someone o be trifled with! Today, it
he had wanted to, I'd be done for, that’s for sure!™
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The Hyena and the Hare

ba-Katré, the hyena, and Mba-5oamba, the hare,

were friends,

There had been such a famine that no one had
anything to eat.

Sor the hare made an offer to the hyena, He proposed
that cach one of them sell his mother in order to bu1. S0TE
millert.

At his house, the hare ted his mother up with an old
decaying rope. The hyena tied his up with a thick rope which
was impossible to cur,

Sox, they both took their mothers to the marker,

Meanwhile, the hare said to his mother:

“Your rope 1s an old one with no screngeh left to it You
must escape and run home. | will meer up with vou there”

At the marker, the hyena did im fact sell his mother and
buy some mullet, whereas the hare’s mother ran aw ay. The
hyena loaded his miller onto his donkey and set out for home.

He saw the hare lying in the middle of the road as if he
were dead. He said, “0Oh no " while continuing on his way.

A diide Turtwer o b saw anoiber Taee, An wdea cane o b

“I will turm around to pick up the hares that 1 saw so that

| can prepare a good sauce with them.” He lefr his donkey
loaded up with miller and wenr to get the hares,

23
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When the hare saw that the hyena had abandoned his
donkey with the millet in erder to go back and get the hares,
he empred out all of the millet and filled the sacks with
sand. He took the miller home for his family,

The hyena did not find any hares, and continued on his
way. Entering the village, the hyena called to his wife to
throw out her bad sauce because he had brought some millet.
His wife threw out her sauce and brought hcr hasket to get
some millet. When they untied the sacks thev saw that they
were full of sand. They left them and ran to ger the sauce
which had been thrown asvay behind the compound,

After that, the famine nearly caused the hyena’s family
tor starve to dearh.

Ome day, the hyena’s wife went to get some fire ar the
home of the hare's wife, She found her with her children,
catin;ﬂ The hare’s wife let her have a bit of pornidge’ before
;L‘:n Jn;H her a few burning coals. On the way home the hyena’s
wite put out the fire by urinacng on i, and turned around.
She was again given some porridge. She ate some once more,
and repeated her ruse,

But the third nme the hare’s wife refused to give her any,
and said:

I‘J..I—'|f'l-l'.‘ TCAson 1.(}1.] arc L{!]n# T starve ]'i ].'!CE"[L'I.'W.‘ \(]Ur
hushand is a fool.”

1. Sughe tn Moore.  Dish made from millet or corn flour, eaten datly by the

Moose, It s eaten with a savce minde with okra or sorrel leaves.
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The Dance of the Wild Animals

ne day, the wild animals received a bull as a gift.

They decided to organize a competiton where the

winner would ger the bull. The compettion
consisted of dancing in order to raise as much dust as
possible, The place thev chose was a huge clearing where
the ground was perfectly packed.

The big animals were the first contestants: elephants and
buffaloes danced and danced, but none of them could rase
any dust since the ground in the clearing was so firmly
packed.

Meanwhile the hare, hiding, watched them while thinking
of a way to win the compettion and the bull at the same
tme.

He left his house and had a great big pair of mousers
sewn, which he filled up with ashes. He was careful to ne
the bottoms of the rouser legs.

When his turn came, he danced vigorously: meanwhile,
using a ruse, he untied one of the legs of his huge parr of
trousers and let a cloud of dust escape. The spectators began
tor cheer:

wiw 01 o - 1 : . | 1 B = 1 1 1" ©a N
Melba=Dodini 13 e one whoo will pei ibe bulll He s
indeed the best dancer!™

This i& how the hare won the bull,
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The Friendslﬁp between the Hare and the Dog

ba-Sodmba, the hare, and Mba-Biga, the dog, were

true tfriends. Bur one day the hare left the dog and

went to make friends with the hyena. His strategy
was this: one day he would chat in the dﬂ;._ﬁ vard, the next
day he would chat in the hvena's vard. He repeared this
tr|c|c fora |nn1h time so that one da]., the ::](151 asked him:

“Mba-Soamba, will evervthing turn out all rght? You

come to my house one evening; the next day, vou are 1t the
hyena’s. Won't you one day say bad things about us?”

But the hare assured him that everything was fine, that
there was no fricdon berween them,

Ome day, the hare went to find the dog and asked him to
accompany him to the funeral of a member of his wafe’s
family. It so happens that the road which led to the hare’s
in-laws passed through the hyena’s field. Worried, the dog
toold the hare:

“I wouldn™ mind accompanving you to the funeral, but
vou see the road to the village cuts through the hyena’s field,
and you know ihmi e hyvena and §oare cncoies, 1 would
like tor come with you bur 1 am sorry; in these conditions it’s
impossible.”
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The hare was not disc::uumgcd in the least and made the

dog this offer:

“Cn the cl:u. of the | journcy 1wl hrmé_i a dccp baskert for
vou to hide in. What's more, 1 will carry you across the
l'l'l.CI!'iiﬂ field.”

Omn the day of departure, the dog put o0 a large, long-
sleeved robe and a bonnet, and climbed into the basket. As
planned, the hare carried him across the hyena's field.

It was sowing scason. The hyena and his wife were in
the process of sowing when the two friends passed by, When
the hare was close to the hyena and his wife, he left the
road and started to walk across the seedbeds

The hyena commanded him to get back on the road.

S0 he returned o the road and moved a ways off, Then,
once more he trampled the hyena’s field, who a:gain mnsisted
that he leave his field.

Then the hare wld the hyena that in that case he would
lay his basket on the grou nd so that the hwena could come
see for himself if anyone was able to carry such a heavy
load without zig-zagging back and forth.

Mo sooner said than done. He emptied the contents of
the basket in front of the hyena and his wife. The dog ook
off running and the hyena and his wife chased after him.

In his rush, the d{ag lost evervthing he was wearing, He
arrived home with no robe or bonnet.

Luckily, he survived.

This 15 why it 15 recommended that evervone watch out
for bad friends.

If vou have a friend who gets along with your enemy, it
is berter to leave him.
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The Hare and the H}rena

ne day, the hare’s child became ill. The hare went

o consult a diviner. Afrer the wisit the diviner

advised him eo make a sacrifice to the mouneain,

The hare collected the offerings: honey, fried dough,
lkola nuts. He went to talk to the mountain and gave him
these things. His child was cured.

Once the child was better he still had to sacrifice a hyena
tor the mountain in order o show his grattude. But how
was one to get a hyena?

The hare went back to the diviner. The latter again asked
for a sacrifice which the hare made.

He also needed muller beer for the sacnfice. The hare
asked his wife to prepare some, Late that nighe, as the hare
and his wite charted while watching the fire under the pot
of beer, the hyena passed by. She heard talking and saw the
firc. She decided to take a look, Coming up the walk she
asked the hare:

“Mba-5Soamba, why aren’t you in bed so late at night?
And this big fire here.,

“I have to make a sacrifice for tomorros and this s why
1 am preparing some mibici beer,” sephicd ibe bare, Do you
sce those chickens and that goat grouped together over
there? All of thar 15 for the sacrifice.”

“If it%s all right, may | come with you?™ asked the hyena

I. Literalh: “squatting bke 2 scatterbrnin,” nickname prven i the hvena by the hare.
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“Of course, but we must leave as soon as the cock crows.
Come back then, and we'll leave together,” said the hare

The hvena went back home, but she was so impatient
she couldn’t et to sleep. She wenr and found a srick which
she used to force the roosters to sing,

She went o see the hare and eold him thar the eocks had
already crowed. The hare replied that it wasn't even davlight
vt He told her to oo home md come back when the sun was up.

When she returned lmmc, the |.1]. cra hung_‘ a claj. et up
in a tree and lit a fire mmside. She went back o the hare’s
place and said that the sun was beginning to rise. The hare
replied that it was sall too early. He told her to rerurn home
and wait for daylight.

She rerurned home.

Sull impanent, she lit the bush on fire and ran to the
hare’s house to tell him that it was davtime, The hare told
her to go home and come back a little later.

The hvena went to wait for sunnse behind the hare’s
compound.

The hare filled his jug with millet beer, pur his goats on
a lead, and swung the chickens onto his shoulder. The hyena
took the jug of millet beer and dragged the goat up the
o tan.

Oince he arnved on the mountain, the hare said:

“Mountain, 1 came to beg vou to cure my son and told
vou that if he gor better, | would offer you a gmt sS0Ome
chickens, some millet beer as well as a rodb- yinrgd'. Today 1
have brought evervthing. But, Mountain, 111:]1': me so that
she won't refuse to do what I'm going o say”

The hyena was sitring down, and she didn’t know that
she was the one whom the hare had nicknamed rodb-pirgd |

The hare began cutting the chickens’ throats and said o
the hyena:
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“Isn’t it wasteful o spill the chickens’ blood on the
ground:?”

The hvena agrccd. He went on:

“I'm going to slit the poat’s throat. Since she has more
blood than a chicken, why don’t vou lie down and open
vour mouth o drink it up?”

Sor she lay down and opened her mouth.

“Don’t worry it you feel something warm,” the hare told
her, “it's qust the heat from the kmufe, thar’s all”

The hare lay the goat down next to the hyena, telling the
latter to shut her eves so that the goat™s blood wouldn't get
into them. She clased them. The hare didn®t touch the goat,
but cut the hyena’s throat instead, Before she even realized
it, the hare had cut her throat! She scruggled in vain, and
died.

The hare wenr and found his goat and cut its throat.

This 15 how the mounrain was sarisfied and the hare’s
child was cured.

FEveryone must be able to restrain himself, for gluttony
does mot honor man.
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The Hare and the Hawk

he hare and the hawk were friends. There came a
great famine. It was very difficule to find anything o
cat.
The hare went to see the hawk that was on top of a tree
and asked him to come down so they could discuss ways to

help each other, in order to escape the famine. The hawk
told him that he was so hungry that if he came down, he
would not have the strength to fly back up inm the tree
apain. But the hare insisted. He told him he had some bulls
and that he would give him one for food.

The hawk accepted and came down from the tree. The
hare did indeed kill a bull for the hawk and his family.
Another day, the hare called the hawk and said:

“Come, together we will figure out how to get something
tor eaty if not, it won't be casv. I am going to make a drum;
I'll gov out into the bush and call together all the andmals so
that you and | can find a way to defeat the famine, When all
the animals are here, vou will laghe fires all over and then fly
down and pick me up. That way, they wall all be burned and
we will be able to pick them up and cat them.”

The hawk accepted. The hare struck his drum and
gathered together all of the animals. The hawk did what
the hare had asked him to do. The fire killed many animals.
The hare and the hawlk collected them and divided them
up. Each one took his share home to his family.
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One day, the hyena wene to ger fire at the hare’s house.
When she armived, she saw a chunk of meat, The hare gave
her a bit of it. The next day, the hyena went again to pet
some fire and the hare gave her a littdle more of the meat.

Then, the hyvena told the hare to meet her behind the
house because she had something to tell him. The hare came
and the hyena grabbed him; she rold him to show her where
he had found all that meat, or clse she wouldn’ let him go.

The hare told her

“It's simple; I made friends with the hawk: 1 killed some
bulls for him, and in return he helped me burn the wild
amimals.”

After hcaring thi.\;, the 11}'1:11:1 decided to become friends
with the hawk, S0 she wenr 1o see him. The latter saw no
problem becoming friends with the hyena in exchange fora
Lull.

But the hyena didn’t have a bull to give the hawk. One
day, she made him an offer:

“l am going to call all the animals of the bush together
with my drum. When they get here, come and light fi f'n:'i all
around. They will die ang Il have something to eat.”

Unfortunartely, she did not tell the hawk to come and get
her atter he had lie the fires

At the sound of the drum, all the animals gathered
together, When the hawk saw they were all there he ser fire
tor the bush and disappeared. The hyena didn’t know where
o g She and the other animals burned to death in the fire.
The hare came and picked them wp.

This is why we say that it is good to be strong, but you
must also be clever, for strenpth alone is not enough.
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The Wild Bi_l_'l:!,r Goat and the Dog

ne day the wild billy goat and the dog went fishing
in a pond. While they were emptying the water
from the pond', the hvena arrived and said to them:
“Dear billy goat, may | help you”
She exchanged places with the billy goat and said:

Ko Eaadb riiba

Koo g ity

ko kaadl rithe

koom pdg reibl

Those who empty the water
are to be eaten

what 15 in the water

is to be caten!

Burt the dog said o her:
“Dear hyena, do you know what fajpew-baleens 1527
The hyena said no

The dog stopped emptying the water and wenr for a walk
hefore 1':*1'||1'“r|i1'|g i his weosrk

Meanwhile, the hyena went on humming her song:

Ko Eaadh ridha
Koo g ity

I. Thes is a tmaditional method of fishking 0 a pond.

2. "To snack™
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ko Eaadl ritha

koo pig il

Those who empty the warter
arc to be caten;

what 15 in the water

15ty he earen |

The dog asked her again:
“Dear hyena, do you know what pekes wiens’ is2”

The hyvena said no.

The d;:xg got up, went for a walk, and came back.

Asg they went on with their work, the dog asked her:

“Dear hyena, do you know what *#e-rigge’ 12"

The hyena said no,

The cl;'}g fled and the hyena ordered him to come back,
in vain. The dog was already far away. The hyena went off
after him.

When they were gone, the wild billy goat went into the
pond, covered himself with mud, and sat upon the edge.

The hyena chased after the dog, bur she could not catch
him. She returned to the pond where she found the billy
poat, She greeted him, and asked:

“Have you come to fish?”
The billy goat said no, before adding:

“l onlv cat meat of the hvenal™

A “To m hack.™

4. “To escape.”
P
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And the h:ﬂ.‘.‘ﬂﬂ. n:'plicd:

“0h, really? How conventent, for | am a hyenal Wait!
I'll show vou how the turtledove walks, and I'll be right
back!™

The hvena backed awav and took off running,
The wild billy goat washed himself off and returned
home.
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The Hare and the Lion

ne day, the hare set fire to the bush. Unforrunately,

the fire reached the hon's children.

The lion promised to give a buffalo to the one who
had set fire to the bush. The hare wenr to inform the hyena
about this.

“H}' dear l'L].'cnﬂ, the lion wants ta see the one who burned
the bush today, so that he can offer him a buffalol™
The hyena wene to find the lon:

“My dear lion, it appears you are looking for the one

wha ser the bush on fire?™

The lion said yes.
The hyena said that she was the one,

The lion replicd:
“(h n:a“}';' S0 1 was you who ser fire to the bush?®

The hyena continued to say ves.
S, the lon set off and asked her o follow him.

A little farcher on the lion asked again:
“Who burned this place, here?™

“I"'m the one who burned all of that,” the hyena replied.
The lion continued his walk with the hyena,
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A lietle farcher on, the lion asked his question again:

“Who burned this place, heres™

“Didn’t I already tell you ehat 1 am the one who burned
the whole area? said the hyena with some annovance.

Thev kept walking, - -

When they came to a small tree called a bagdnd, the lion
asked her once more:

“Who burned this arcar™

“ alrc:u:l].' told you that | am the one who burned all that
you see,” said the hyena,
" The lion walked around the small tree behind which were

his dead cubs. He asked the hyena:

“Who burned this arca™?

“Mao, here, it wasn't me. The fires got mixed up. I'm not
the one who set the fire here,” said the hyena

The lion scized her and cut off her paws.

Ewven today, when the lion finds a hyena he cuts off her
paws; he doesn't kill her.

1. Shrub whose bark is used o moke THpe.
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The Witch

man had several daughters. Every time he came
home, he nonced that one of them had disappeared.
When he asked what had happened the others replied:

“Whern you left, an old woman came by She offered to clﬂ
our hair, and afterwards we noticed that one of us was missing,”

A few days later the old woman returned to do the girls’
hair. Another one disappeared.

Frustrated, the man went to get a grain basker and a
lenife, He told his daughters to cimb intw a tree that was in
the middle of the courtyard.

“If the old lady asks vou to come down, don’t do il he
told them.

Once the girls were up in the tree, the man took his knife
and hid himself in the grain basker.

A few minutes larer, the old woman arnived. She asked
the pirls where their father was, They told her he had gone
out. She asked them to come down so that she could do
their hair. The girls refused.

The man came out of his hiding place, and with one
strike of his knife, cut open the belly of the old woman.
The missing girls came tumbling our and the old woman
vanished mto thin air,

This 15 how 1t was discovered that she was, in fact, a
witch and a fewdugr.

1. Latesally, “alter cor shone™ The Moose believe that certain peaple entrusc

their protection to a sacred place called “terkses,” or “shrne'”
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If God Does Not Kill, the Chief Cannot

Eill Hishor
ESEES

AJILLI N

ne day, a hunter went out to hunt. It was already

getting late, and he still had not found anything

He searched around in a bush where he discovered
a hedgehogp and her babies. He picked them up and put them
in his bag,

The lirtle h-{:d;_\:.h{];_'-\ began to cry. Their mother told them
0y stop cnm;:ﬁ foar “If God {'lm_an t L||| the chief cannot
lall cither™

The hunter continued to look for game, with no luck.
He didn’t find anything else and murned around to go home.

On the way, he saw an antelope cating grass. He put
down his bag in order to kill ir.

The hedgehog and her babies took this opporrunicy to
{.‘ﬁ':"IF'L‘

That 15 why the Moose have this proverh:

“If God did not lall, then the chiet cannot kil eicher'”

1. The power held by the chief 5 inferior to divine protectnm.

43



18

The Terrible Child and the Birds

here was a woman who was sterile.

One day she went to a healer to get a cure for sterility.

The healer told her to go home, while giving her the
following picce of advice:

“(Go prepare some poraidee’. But when vou are preparing
o prep P g you preparing
it, if some falls onto your thigh do not wipe it off!

lndccd, as she prcpnrr:d S0IT1C pnrridgc a lottle bt of 1t
tell onto her tl'|ig1'|. She didn't wipc it off. It became a Pimplc.

The pimple swelled up and burst. A child came our of i
When the child came out, he asked his mother:

“Mother, do you know my name?™

She said no

He asked his father, who also sad no.

S0 then the child told them that his name was
Kegenkargen-biga-na-zengloanda®. He asked his father to
ferch him an iron club. His father gave him one,

The child took his club and went out into the bush. He

met another child as brave as he was, Thev hecame friends
;

They decided o builld a cage where they would put all of
the birds :hc].' killed.

1. Common dish made trom miller or com flour, saebe in Moore.

2. In the hero's name, we recognize the word diga which means “child.”
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After killing several of them, they noticed that the number
of birds in the cage was getting smaller. So they put
Warpigsenkonba® in charge of standing watch. Soon
afterwards, the latter saw a big hawlk hovering in the sky. It
came down and asked him:

“Do you want me to eat the meat or a person?”

Warpigsenkonba told him to eat the meat, because there
was a person and there was some meat.

The hawk swallowed the birds and left. The children
insulted Warpigsenkonba and called him good-for-nothing,
Someone else was chosen to guard the birds. Soon aftersards
the hawk returned and asked him:

“Do you want me to eat the meat or a persons™

This one also told him to car the meat, becanse there
was a person and there was some meat. The hawk swallowed
the birds and left.

Kegenkargen-biga-na-zengloanda was therefore forced
to stay behind and guard the birds himself. The hawk came
and said to him:

“IDo you want me to cat the meat or a person?™

The child told him to eat a person because there was a
person and there was some meat

The hawl swallowed him, but he came back out through
his anus and srruck him with his club. The hawk swallowed
him again. Once more he came back our through his anus
and struck him with his club. This 15 how he finally
succeeded in killing the hawl.

When he began to pluck the hawlk’s feathers, the feathers
turned ineo birds which flew away,

It 15 the birds which came from these feathers that now

fill the world.

i Animal of the bush.
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The Children and their Aunt

ome children had an aunt. She came to visit them and

wanted to go back home. But this aunt was a witch.

The children’s mother wanted them to accompany her
home. That is why she sang’:

Nam-piga “ten inteligences,”
Will you accompany your aunt?

-1 am Yam-piga,

Burt 1 will not accompany my aunt.
“Yam-wae “nine intelligences,”
Will you accompany your aunt?

1 am Yam-wae,

Burt 1 will not accompany my aunt.
Yame-ni, “eight intelligences,”
Will you accompany your aunt?

-1 am Yam-ni,

Bur 1 will not accompany my aunt.
-"f'ﬂm-}'ﬂpnc “seven in :cl]igcncca,”
Will you accompany your aunt?

-1 am Yam-vopoe,

Bur 1 will not accompany my aunt.
Nameyobe “sin inicllipences,”
Will you accompany your aunt?

-I am Yam-vobe,

Bur 1 will not accompany my aunt.
Yam-nu “five intelligences,”

1. The purpnse of this =ong 15 to teach bow to count backwards {from 10 20 1)
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-1 am Yam-nu,

Bur 1 will not accompany my aunt.
Yam-nase “four intellipences,”

Will you accompany your aunt?

-1 am Yam-nise,

Bur 1 will not accompany my aunt.
“Yam-tabo “three intellipences”

Will you accompany your aunt?

| am Yam-rabo,

Burt 1 will not accompany my aunt.
Yam-vibu “two mtelligences,”

Will you accompany your aunt?

I am Yam-yibu,

Bur 1 will not accompany my aunt.
Yam-vende “one intelligence,”

Will you accompany your aunt 7

I am Yam-yende,

And | will accompany my aunt.

S0 Yam-yende accepted to accompany her aunt.
She was asked to carry the aunt’s basket.

After leaving the courtvard, right behind the compound
the aunt rolled o an anthill and furned o a buffalo o
devour Yam-vende. At the same moment, the latter also
changed into a root near the basket. The aunt could not
find Yam-vende. So, she went and rolled mn the anthill and
turned back into a human and asked the girl:

“Yam-vende, where have vou goner™

“When vou changed into a buffalo to cat me, I changed
inm a root next to the basker.™

The aunr said to her:

|51

“Czrr}' the basket
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She took the basket and began o walk in front of her
aunt. When the latrer saw another anthill she rolled in e
and turned into a buffalo, The child ch angcd ILter a ﬂ].' stuck
to the basker. The aunt saw a root and tore 1t from the
ground with all of her strength. When she had finished, she
ngain went tor the anthill and became a human ngain. Yam-

vende alsa changed into a human. The aunt asked her again:

“Yam-vende, where did you god”
“Welll When you turned into a buffale to devour me 1
turned into a flv and I stuck to the basker.”

The aunt said o hen
“Take the basker, ler us o on’”

Farther on, the aunt moticed an anchill. She rolled 10 ic
and changed into a buffalo to devour Yam-vende. She saw
a fly stuck on the basker. She fought with it and killed ir,
then changed intor a human. When she got up, she saw Yam-
vende standing there, Stupefied, she asked hen

“Yam-vende, where did vou ger wo?
When vou changed into a buffalo to cat me, I changed

into a needle and 1 stuck to the basker”

5o the aunr asked for her basker back and oold her to go
home, for she was too clever for her,
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The ﬂrphan Girl

g woman had died leaving her young child with her
hushand’s sccond wife, The sccond wife went o
sow okra in the bush. The okra prew and was ready

to harvest. The step-mother forced the orphan gird to go

out into the bush o harvest the okra.

The little ('.nrpl‘u an gjr| got up. Cr}'ing, she went towards
the okra field, singing:

N7 lengen lemgen leende!

N7 dengen lemgen leengle!

My fatter bad a second wife,

if lengen lemgen deende!

Wihe twok ber tiwo afra plants,

af dengen lerpgen deende!

S Ff'd!!ffﬁl them an the road i Kr::_‘."yﬂqg,
i dengen levgen deende!

She plawted thene an the road vo Tagrima,
i dengen lemgen deende!

Nbe aritered me to go and pick thew,

af dengen lerpgen deende!

Heuping that the wild animals wonld cat me,
i dengen dewpen deende!

Huping that the genies wonld cat wre,

af dengen lerpgen deende!
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She was chanting in this way when she met an old woman.
The latter told her to keep singing so that she could dance.

The orphan girl obeved. The old woman danced and was
very pleased. 5o she said to the orphan girl to accompany
her home. And she brought her home with her. Once at the
hiouse, she began to wash herselt, then she asked the lirtle
orphan girl to serub her back. The latter obeved. After her
bath, she asked the gl

“Da wvou want me to make vou some red sﬂrghum
porridge’ or some corn porridges™

She replied that at home she didn’t even have any red
sorghum porridge, ler alone any corn porridge.

50, the old woman made her some corn porndge to cat.
After carng, she went to bed.

The nexe day, the old woman called o her and said:

|!'l

“Thrust your right hand into this!

She inserted her right hand, and when she took it out
again it was covered in gold, up o the arm.

The old woman told her to put her left hand in. When she
brought it out, she had the same amount of gold as on the
other. Then, the old woman gave her permission to go home.

When she got home, the step-mother’s daughter told her
mother that the orphan girl had arrived covered in gold.
The step-mother said that the orphan pirl couldn’t have
anything like that. Her jealous daughter assured her that it
was in fact the case, and she declared thar she too wanted
to have as much wealth as the orphan girl.

The step-mother became angry and began beating her
own daughter while ordering her to go harvest her okra.

1. Dish made from miller or corn flour, eaten daty by the Sloose, apb in Moore.
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The gi rl lekt cr}'ing and ﬁinging:

Wee wee j.'i jﬂ:c!
Wee wee n ke yeel”

S].'I CAas Ehﬂ.ﬂti ng i.n tIT'IZiS wWaw ‘n.'l-"l'lCﬂ Shf_‘ met t].'l c (‘.I]'L‘I. WOIman

wihn fanle her hame vtk bee Ta the perenin o the Ald aemman
Wl TOO 00T OO0 WD GO0 a0 IO OVENMm E Ing ul Wioinan

wanted o take her barh and she called for her to scrub her
back. The girl replied that she didn't want to ruin her hands
on a back as rough as hers. The old woman was silent, and
washed herself.

After her bath, she asked the child if she wanted her o
make her some red sorghum porridge or some corn porridge.
The girl answered that at home, she ate only com porridge.
The old woman got up o prepare her some red sorghum
porridge.

When she had finished eating, the old woman asked her
tor thrust her sighe hand into a hole. When the girl inserted
her right hand, a snake coiled around it She ook her hand
ouf,

The old woman told her to thrust her lefr hand into
another hole. When she put her left hand mside, a seorpion
bir it and stuck to the hand she broughe out of the hole.

The old woman told her to thrust her head inro another
hole, When she thrust her head inside, it came off,

This is why we should take care of orphans, and stay
humhle in life.

2. Zong of lamentation.
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Kcep your Promises!

ome women went into the bush. During their walk,

they were thirstv, Secing a tree called Adfzelia', they

asked it to turn into water to that they could quench
their thirst. The tree replied:

“If | become water for you to dnnk, what will you give
me i cxchangc?‘”

One of the women promised a guinea hen. Another, a
goat. A third promised a bull. A fourth promised o give
him a donkey. A fifth one said thar it he became water, she
would give him her eldest daughter.

The tree accepted and turned inte water. The women
quenched their thirst

All of the women who had promised the tree something
kept ther promise, except the one who had promiused her
daughter,

Tired of waitng, the tree deaded to demand what he was
owed. He senr the hawk kddde o the woman’s houose. He
went and perched ona tree behind the woman’s hur and sang:

Ritrda Eiodal

The Afedfia sends me to fell you this:
the blogd of the dondey e,

the biood of the chicken came,

1. Kaimafgd in Mocre. This tree has a nuenoove role and some of s parts are
used i tradiional medicine.
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the bivod af the shep came,
the blood of the poat came,

the blood of the puinea hew came,
burd Hhat rj.f e prersor is fabe im conming!

The woman threw a stone at the bird, who flew away.

After leaving the woman, the bird saw the woman's eldest
daughter, whose name was Ringalé, in the process of
pounding millet for making dodo.” He approached and began

o ﬁing:

Ringalé, Ringals,

Ringalé is drawing

the water for ber fuweral!
Dan’t worry, Ringald!

G to bed, Ringale!
MNething wilfl happen ta you!

Ringal¢, too, began to sing:

Father, livtess to a bird

g ateers evid words!
[isten o a livd
i wmiters evid wordr.

And the father replied:

“It 15 a bird from ancient times, my daughrer!”

Even though her father tried to reassure her, the daughrer
was convinced that the bird wanted her dead. She knew

thar it was the tree which had turned into a bird and that he
had come to kill her.

2. Miller beer.
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One day while Ringalé was pounding mullet, the bird
came again:

Ringals, Ringals!

Risgalé is grinding

the miliet for ber funeral!
Dont worry Ringalé!

Go to bed, Rinpalé.
Nothing will bapypen to you!

The child, too, sang, to tell her mother and facher.
Father, Livtess fo a bird

wira sfders evid wordr!

[isten fo a bird

wha steers evdd words!

Her father replied:

“It 15 a bird from ancient times, mv daughrer!”
The days passed, and the dwfs was not ready on the day it
was o be drank,

The bird came back and began singing again:

Ringals, Ringale!

Ringalé iv drinking

the dals for ber fierall
Dow't worry Ringale?

Guo to bed, Ringale!
MNothing wilfl happen ta you!

Ringalés father went into 2 rape and threw stones at the bird,
who flew away. Then, he beat his wife and his daughrer to
death, thinking thar this would make the bird leave him alone.

This 12 why we say thar if someone males a promise, he
must keep it
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Poko and Raﬁgu’

woman gave birth to twins in the bush. Their names
were Poko and Radgo.
The mother brought Poko home, while abandoning
Raogo in the bush.
A hawk came and found Radgo in tears. Taking pity on the
poor hab].', he hmught him to his nest where he raised him.
When he grew up, the first thing the child did was kill
the hawk. Then he decided o go into the village to kill his

fathcr ﬂ.ﬂfl. mntl'n:r. {n t|.'lC WA, ].'IC Sang:

My wother gave bivth to both of s,
Nhe tovk Poko and abandoned Radgs!
A giand bawk pat me wp dn a free

I Eilled bine!

A nronkey fook me down:

I &ilied bine!

My village is a really big village,

but T well destroy it!

This 15 what he sang until he reached his father's
compaound,

v ™ 1 ™ - N 1 1L*m1 .1 N

When Poleo saw Reogo coming, she d her moiber o
large carthenware pot and her father in a granary.

Raogo asked her

I. This is a story of the ternble children, symbsolizmg social and culbaral
upheavalz, and which alzo Bengs modemie i the sneen
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“Poko, where is your fathers”
“My father is rraveling”
“Poko, where is your mother?”
“My mother went to the pond™

Racgo rold her

“Iidn’t my parents grow peanutse™

Mol sad Poke.

Raogo entered the mother's hut to look for peanuts. He
opened the first pot and saw his mother hidden there. He
illed her with one blows

Hi'_‘ ]i'_‘i:[ IZI']L‘ |.'ll.lt ﬂ.ﬂl:l ﬂﬁl{Cd p{!k(]f

“Is there anything in the granary:™

“No, it 15 emptv!” Poko answered.

Raogo went and opencd the granary. He saw his father
there whom he killed with one blow:
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The Beautiful Daughtcr

woman gave birth to a daughter who was very
beaunful. She was so beavtiful that she didn’t want
to pive her away in marrage.

The day that her mother was to go to the marker,
she prepared some porridge for her davghrer, gave her some
flour as well, and advised her not to go to the pond when
her friends came by.

When the woman had gone, around noon, the daughter’s
friends came and asked her to accompany them to the pond.
She began to refuse but her friends convinced her to go.

They were bathing in the pond when a crocodile came
out of the water. He stole therr clothes and wenr back 1into
the water,

The girls started to sing asking him to return their clothes
oy them.

One sang:

Heandrome crocodile!
Hendrome cracoeliie!
e e fack oy k!
Ea il 1 " 1
e crocodiie replied:
Pretty ginl!

Pretty gir !
Cosme cend pet it
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The girl went to get her under garments, All the others
did the same, and took back their clothing. Only the woman’s
beautiful daughter was left. She sang as well:

Hemdsosre srocoedile!
Hendrame crocoeliie!
e e fack wy k!

1L'l'll:l IZ].'IC Er{‘.ICﬂdi.]f_‘ t{!]d |.1C1':

Pretty ginl!
Pretty girl!
Comee and et it

When she stepped into the pond, the crocodile pulled
her down to the botom of the warter,

The woman came back from the market and did not find
her daughter. She began to cry, while singing:

I gave Birth to wry daaghter.
Her friends fook ber to the pond!
A ovcodile canghit ber!

While she was singing, there was a rartdedove nearby
who was listening to her. The rurtledove asked her:

“I£ I bring wou back your daughrer, what will you give me:™
“I will give you a plate of millet!”

The turtledove went and perched on a tree next to the
pond. She began to sing:

Kosglorersr, Eaglosern, fumbngmed'!
Kaulln, Kuller gare birth!

1. Cooking of the wrtledove
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Kully pave birth to a woman

v pave lirth o a predty dasghter !

Kully Ragoanna doesn 't want ber to marry,
Kully Ragoanna !

Bester fo keep ber and fook at ber

thean give bher away in marriage !

Kully Ragoanna !

The crocodile heard the sonp, which pleased him. He
said to the monitor hzard:

“Lizard, come watch over my daughter so that | can po
listen to the song!”

The lizard accepted and the crocodile wenr our.

The turtledove sang again,

The lizard called the tortoise and asked her to come
watch over the girl so that he could go listen to the song.

The lizard went out and the rurtledove sang again.

The tortoise called the fish and asked him o come warch
over the beautiful pirl so that she could po listen to the song.

The fish accepred.

Soon, the dove sang again,

The fish went to see the frog and asked her to come
watch over the beaunful girl so that he could go out and
listen to the song,

When the frop arrived she, too, heard the turtledove’s
song, which pleased her.

She called the bullfrog and entrusted him with the giel’s
care. She also wanted to go out and hear the music.

When the frog had gone, the bullfrog heard the martdedove
singing, He was enchanted by the music and asked the toad w
come watch over the pitl so that he could go listen to the song.

After the bullfrog lefr, the toad heard the song which
pleased him, He asked the house to watch over the girl so
that he could po listen to the song.
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When the turtledove discovered that they were all outside
and that the gitl was alone, she went and got her, and ook
her back to her mother,

The crocodile returned and didn’t find the girl.

He asked the monitor lizard:

“Lizard, who did vou leave the pirl with?”
“1 left hcr with the tortoise so thnt she would watch her
and [ could [xle) listen to the l;rm;h‘ * said the lizard.
“Tortoise, who did you leave the girl with?™
“I left her with the fish -m that he would watch her and 1
could go listen to the song”
“Fish, who did you leave the girl with?™
“I left her with the frog so that she would watch her and
| could go listen to the song.”
“Frog, who did you leave the girl withs"
“I left her with the bullfrog 'm that he would watch her
and | could go listen to the song™
“Bullfrog, wheo did vou leave the girl with?™
“I left her with the toad 'm that he would watch her and
I could go listen to the song.”
“Toad, who did vou leave the §_||rl withr”
“I left her with the house so that it would watch her and
I could go listen to the song”

The crocodile became angrv.

He grabbed the toad and threw him on the ground.
The toad was injured, and was left a cripple.

This is why he hops instead of walks.
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The Deceased Man's Possessions

A oold e eli onoa joumey. He weni to o fanuly o
Aaxk tor hospitality, Unforrunately he soon fell ill.
When he realized that he was going to die, he showed

his host all of hiz possessions. He said to hime

“Here is all the wealth 1 have broughe from home. 1f 1
dic take some of 1t for my i:um:ra| and put the rest aside. If
my family learns of my death and comes, vou will give it to
them for the orphans T leave behind”

The traveler died.

After the funeral washing the Muslims brought the
defunct to the cemetery. When they had finished digging
his grave, the host took the money, showed it to the people
there and said that the defunct had asked that it be buried
with his body, for he had no family.

The host vook our a lictde for the funcral and the rest of
it, that 15, maost of it, was buried wwith the old man. While
thev were closing up the grave, the host carefully warched
the spot where the money was placed.

The night following the burial, the host came back to
dig up the money, When he had finished digging, he reached
vul s Band to ke the money bui the corpse scized 1 and
tore off its fingers.

This is how leprosy began in the world. 1 has its origin
in dishonesty.

Mo one must take away an orphan’s inheritance. He who
does will come to a bad end.
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The Stury of a Woman and her Husband

man lived with his wife. Each dme he went our

Ainm the bush, he would bring something back. One

day he broughe back a bird and putitinto a container

which he closed sith a hd. His wife swas unaware of this;
she opened the container and the bird escaped.

The man swore that he would beat the woman if she
didn’t find the bird. She looked for it with no success, and
her hushand beat her.

One day, the woman went to get water ar the pond. There
she found some small birds, She caught them, put them inside
her carthenware jar and brought them home. Her spouse
opened the container to drink some water and the birds
escaped. The woman rold him to do everything he could to
find them.

He apologized but the wife wouldn't listen. 5o he fimally
went looking for them. He found them perched on a tree.
When they saw the man, they began to sing:

Kt Listen, clildven!

Kt Listen, clildven!

(e says that millst grows fast!

A mather Y thiere ir 2 e walk .r'r{_%'

(e asdes ndbat fe has come here ey

Amother says that be flattered o woman at hic bonse
Amother, that there i wo one bere whe flatters wemen;
Ohge said ta fiy away, and owe flew away!

The ather said to perch on top of the Caicedrat tree of YiF

1. The name of a villapge.
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Amother said that the Caicedrat free felf donn yesterday
Awd that the bivds' eogr fell ot
And that the birds” egoe fell omt.

After singing, they went and perched on another tree.
The man followed them. They sang again and flew farther
on. The man continued following them, whereby he prew
thirsty.

A turtledove saw him and went to perch on a tree near
where he lived. She began to sing:

Kuglugliuk, mother of Prg-Yende!
Kuglupduk, Kuglugluk!

Mather of Pug-Yende, &uplnglek !

You are at bome, Eugluglok!

Pounding meillet, Kugluelk,

Yosr becshard i in the bush, Kuxpleglnk!
He is very thirsty, kupluofak!

Pug-Yende said to her mother:
“Mother, do you hear whart the bird 15 saving?”

Her mother accused the child of lying and threatened to
bear her if she didn't go away.

The rartdedove sang again. This time, the woman heard
the song; she prepared a drink made from flour, and asked
the mrtledove w lead her o her hushand. When she found
him, he drank the flowr water that she had brought him and
the woman ok him home.

This poes to show that if there s no foroiveness, the
slightest thing becomes a problem. Men and women should
listen to cach other and forgive each other, or else they will
never make a pood match.
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The Terrible Child

here was a child whose name was 1I’r:l|c{31'1.|'11'1gm:1’.
The village chief called o him one day and said:

“I have heard of your courage, but one day vou will be
surprised.”

Omne day, on his way home from a walk he saw that the
chict had sent his mother some miller so that she would
prepare beer that day. His mother was i tears. He asked
her why she was crying. She told him what the chief had
asked her. He reassured her, saying it wasn't worth crying
about. He went to get some stones. He broughe them to the
chicf and asked him to open them up so that people could
use them for drnking miller beer. So, the chief asked him:

“How can one open up stones for drinking beers™
“And can anyone prepare beer in just one day®” answered

thf_‘ 1.'.!-(‘.!1.

Annoyed, the chief ordered him to go away.

Another day, he again found his mother in tears, He asked
et why she was crying, She told hon thai ihe chuel had
sent her a hilly goar saying she should do everything she
could to make it give birth. He reassured his mother and
told her it wasn't worth crying about.

1. Ligerally: “I will never be :-su:rpns-u.'d |1:|' a r.u:«::-l:.la'_'m.'r
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At nighrfall, Yelkonlingma climbed up a tree and began
cutting dead wood. The chief called to him and asked what
he was doing in the tree. He replied:

“My father has just given birth, so | have come o get
wood to heat the newborn baby’s bath.”

“How can a male pive birth?” the chief exclaimed,
offended.

“How could | know that a male cannot give birth? Dadn't
you send my mother a billy goar telling her o do everything
she could so that he would give birth?™ replied the child.

The chief again ordered him to go away since he was
such a know-it-all.

This 15 how the mean and unjust chicf came to leave
Yelkonlingma’s mother in peace.
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The Liar's Tale

here was a liar who lived in a village. He died, leaving,
a son. The village chief called to the son and said to
hirm:

“Your father spent his time Iving in order to feed you.
S

Mow that he 1s dcacl, we will see how vou get along!

He replied that the lack of money could not kill him, for
ar his death his father had left him a horse whose dung was
gold.

Meanwhile, he forced the horse o swallow a gold nugger.

The chief asked him to make his horse defecare, which
he did by hitting him, A picce of pold was found in the
horse’s dung, The chief told the child to sell him his horse
and he asked him the price he wanted for it. He told the
chict that if he wanted to have the horse, he would first
have to give him one hundred cows, one hundred donkeys,
one hundred goats, and one hundred sheep.

The chief gave him everything he asked for and took
the horse. He had a stable built in order to keep the horse
locked up. He locked up the horse and waited for the scable
i b {uli Ui-guidl._'n i.l_uu'x, bl il;.'i.i.i[lg 1.

When the stable was full of twrds, the horse was let our.
The chicf demanded thar the mrds be washed, in order
find the pold.

But, no gold was found. Furous, the chief demanded
that the liars son be brought to him. Before arriving ar the
chict™ house, the son killed a chicken. He ook the blood,
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put it into the gizzard which he then oed around his mother’s
neck saying:

“When we arrive ar the chiet’s, if he speaks to us, answer
him rudely for | know what I'm going to do”

When they were at the chief’s, the larter asked the boy
for his animals back because the horse did not defecate any
g-ﬂ]d. At these wc}rclx, the hn}"s maother told the chief that
no one forced him to give his animals to her son. Just then,
the son took his kaife, and, as if seized by a sudden fury,
cut the gizzard hanging from his mother’s neck. The blood
spurted out, and the mother fell down as if she were dead.
The child took an animal’s tail and whipped his mother’s
head and bottom with it and she stood up.

At this, the chicf asked the bov how much he wanted
for his tail. He asked for the same number of animals as the
previous oime. The chief accepted and the boy left with his
muother.

Ome day as the chief was speaking, his favorite wife
interrupted him. The chief, who didn't accept this from his
wife, cut her throat,

When his servanes asked him why he had seruck his wife
he replied that if it wasn't for themy, he would finish her off.

He then ook the tail and struck his wife'’s head and
bottom i order to resuscitate her. But the woman remained
still. He hir her again, but the poor woman's body was
lifeless, He realized that the tail could nort revive her. He
ordered a bull to be killed and the stomach to be brought
tor him. He demanded that the liars son be placed mside
the stomach and thrown into a deep river. He had children
carry it

Omn the wav to the river, the children met an animal which
had hurt its pawe They put down the stomach in order to
chase after it
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A man v:nrr:.'ing a sack of gnld lmppcncd 0 Come h}'.
When the lar's son heard his steps he began o ralk o
himselt:

“Look here, for a gold nugget the chief had me trapped
inside here so that [ would be thrown into a pold mine.”

When the passerby heard these words, he asked the boy
toy repeat thcm; then he said to him:

“T will get you out of there, and you, you will 5_\11.:: me
vour place in the stomach so that I will be thrown into this
Lnld mine!”

5o the passerby entered the stomach and the liars son
left with the gold.

The children were unable to catch the injured animal.
They came back and took up their load. They were saving:

“Ewvervday, everyday, you flatter the chief in order to
cat! But your lie will e over today.”

From the inside of the siomach, the p’l‘i‘ict’h'l.' heard what
the children were saving. He proteseed say m§_| that he wasn't
the liar’s son, but the children threw him into the water.

The liar’s son went back home. He dressed in the finest
clothes and put the passerby’s gold into his pocket. He ook
his horse and rode o the chief’s hoose,

When the people saw him arrive, they hurred o el the
chicf. The latter refused to believe that he had rerurned.
The chief s favorte wife went to him and came back o rell
her husband that it was mdeed him. The chief also came
out to see him, The lars son greered the chief and thanked
him for having him thrown into a gold mine. He told the
chief to bring him a calabash bowl so that he could offer
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him a bit of his gold. A bowl was brought to him, and he
put some gold in it

The chief couldn'’t stand sell. He asked thar one of his
best bulls be killed and that he be put into its stomach.
Then he asked the liar’s son to throw him into the nver.,

Mo sooner said than done. The liar’s son pur him on his
horse and went to throw him into the fver.

Back in the village, this is what the boy announced to
the chief™ court:

“The chief said that he is conrent where he is. He' so
happy there that he has no wish to come back, and he wanrs
me to become chief in his place.”

This is how the liar's son became chief of the willage.
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Poko and Raﬁgu Go Up To the Sk}r

woman had twins, a girl named Poko and a boy

named Radgo.

Orne day she went to look for wood in the bush. She
put the children down ar the foot of a tree which she then
climbed wp. Unfortunarely, she fell to her death,

A hawl: took the chi]di‘cn, hmugh: them back toits sk,
and raised them. The hawk gave the children these
Instructons:

“If you sec a hawk coming towards you, know thar it is
I who is bringing you something to eat; bur if vou see a
hawk comung from the east, kill 1t, for it 15 another hawk
that 15 coming to take vou away.”

And he gave them a heavy iron club so they could defend
themselves if necessary,

Omne day the father hawk went the wrong way. He returned
home by the cast, and the children killed him wath the iron
club. After the death of the father hawk, the children came
down from the tree.

They decided to go where men lived. After walking fora
lony time, they found a chicel siiting with his people. Raogo
asked Poko o go sce whar was happening, The chief was
pleased to receive a visit from the beautiful children. He
adopted them.

The day the chiet and his family were out in the field,
Raogo told Poko that he was going to set fire to the palace.
Poko advised him strongly against this, saving that the chief
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took care of them as he did his own children. Raogo did
not listen to her and set the palace on fire. From the field,
the chief’s family saw the fire and ran quickly home.
Running, the chief said:

“My children, my beaunful foreipn children, whar will
become of themr™

Just when the whole palace was covered in flames, Raogo
and Poko climbed up into a Kapok tree. When the chief
arrived home, he did not find them. He thought they had
died 1n the fire, and he wanted to hang himself. The people
calmed him, had him sit down, and consoled him. Sicting
under the Kapok tree, he went on crving,

Then Raogo told Poko that he was going to relieve
himself on the chict, Poko twed o dissuade him becausc of
the suffering the chief was going through at their
disappearance.

Despire all that, Raogo relicved himself and sullied the
chict. The latter raised his head and saw the children up in
the tree. He ordered the tree to be cur, so that his enemies
would have to come down,

He was deeply hurt for he would never have thought
that the children could set fire to his palace, since he had
always considered them as his own children.

Sor the blacksmiths were called to chop down the Kapok
tree, When the rree was abour o fall a salamander crawled
out of a hole and cried: &of Ea! &0/ The trunk of the tree
became all smooth again, as if it had never been cut

Raogo told Poko that he was going to eat the salamander.
Poko advised him against this, saying that if he ate i, the
tree would fall over and they would be captured. But Raogo
did nor histen to her, He seized the salamander and cur off
its head. He pave the head to Poko, telling her to pur it in
her cheele, and he ate the rest.

76



Fadksales frome the Mosre & Hunkiva Fas

Meanwhile, the blacksmiths went back to cutting down
the Kapok tree. When the tree was about to fall, the head
of the salamander that was in Pokos cheek cried: &0 fof
&o! and the tree returned to the way it was. Bur Raogo ook
the head out of Poko'’s cheele and are it

The blacksmiths went on with thetr work, the teee fell,
and the children died.

The chief ordered their bodies to be thrown avway without
being buried. 5o, thev were thrown away. But, mysterious
things were abour to happen!

When those who had thrown away the bodies turned
around, Raogo and Poko stood up and set off on ther way.

They saw another group of people. Raogo told Poko to
take a detour in order to go and ask the people what was
golng on.

When they approached the group, they were wld:

“There 1s a huge hawk that swoops down here every seven
days to swallow people up. Today we have decided o gather
together so that he will come and swallow cach of us, once
and for all, so that finally we will have peace and quiet.”

Raogo reassurcd them:

*(Come now, go back to vour homes and vour familics,

and leave him o me!™

sonn the hawk flew down onem a rock which was stuck
in the ground. He opened his beak and fire came out of in
He approached Radgo. The latter rook the iron club that he
had used to ldll the first hawk, and he struck him. The hawl:
fell, but got up again. He hit him once more. He fell and gor
back up. In the end, he succeeded in killing the giant hawlk.
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The inhabitanes rejoiced. They told Raogo o ask for
anything he wanted as a reward. He told them he wanted
the sky. Blacksmiths were called upon, who worked for
twenty days. Bur the ladder they built didn’t reach as high
as the th.. Other blacksmuiths were called in, who worked
for one hundred days. Finally, Ratgo was able to go up to
the sky, and he hclncd his sister Poko climb up as well.

Tnd:n they are tl‘n: ones who are up in the -:L\ and whao
make .\,uch a mcl.-m:t.

Raogo goes : werzmsr’ |

Poko asks him o stop, for there are children of men on

carth.
Bur Raogo outdoes himself, exclaiming:

“Tha | have a wife or child on carth? Worr ! [Fasd |

1. Roanng of thumder.

2. MWose of the stomm al:c\cm]:unn:-:l kv min.
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The World Turns, The World Changes

ack when slavery still existed, a rich man named

Runiwangda bought a slave whose name was

Runigilgda, “the world turns” When they arrived
home, he asked him:

“What did Vo used to dos”

“Business” he answered.

The rnich man provided him with some money so that he
could do business. The slave starred his business and carned
a lot of money.

Burt one mght when Runigilpda was thinking things over
inn his head, he felt overcome with sadness: when he had
left his home, his father was so old that it had been his job
to support his family.

At suntise, he went to sce his master and told him what
was worrying him:

“It’s been twelve wears since 1 left my home. At that
time, my father was already very old and 1 was made head
of the family. Now, 1 don't know what is happening <with
e, This is why 1 have come 1o see you, I a slave can
buy back his freedom, 1 have the means to do it | would
like to return to my family™

Runigilgda did, in fact, have the money for when he was
running his business he had saved up twenee-five francs a day.
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After listening to him, his master agreed to set him free.
Runigilgda asked him how much he should pay him o regain
his freedom. His master asked for the amount of money he
had given him to stare his business. Runigilgda paid it back
tor him and thanked his master who, for the last twelve years
had taken care of him as he would his own son. He had
treated him with respect and had never mistreated him.

When Runigilgda returned home, the village chief had
been dead for a |nng ime. But nnhnd}' had wvet taken his
place.

The population came out to greet him, The rich people
gave him presents which he distnbuted to the needy. Thus
the people could tell he was not only rich but above all he
was generous. 5o they named him chief of the village.

Meanwhile, Rumwnn;_‘dn, his former master, had fallen
into slavery. He was led from one marketplace to another,
but no one wanted him because he was oo old, Secing that
no one came forward to buvy Runiwangda, someone
suggested to the seller to go see Runigilgda, because he
would surely buy Runmwangda and keep him in his courr
He would not make him suffer, He was sure of it. So the
scller led Runiwangda to the chief Runigilpda. The chief

recognized the prisoner immediately. He asked him:
“Do you know me?”

He said no. He asked the question three dmes, but the
prisoner kept saving no. The chief introduced himself. He
bought old Runivwangda and kept him in his court.

When the seller had gone, the chief gave the old man
one hundred sheep, one hundred heads of carde, and one
hundred goats. He had a house built for him and gave him
wives.

Runiwangda again became like a chiet.
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This tale advises us to be careful, for the world is always
turning. You can be rich one day and become poor the nexr,
or come to a bad end.

He who is rich roday must therefore help the others for
wie know what today has in store for us, but we don’t know
what tomorrow will bring.
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Sombeé!

n ald man had ewo wives. The first was sterle, The
sccond one gave birth to a boy. The old man spent
all night wondering what name to grve his son. When
day came, he discussed the problem with his first wife, who
told him to name him Sombé. 5o the child was named Sombé.

A few vears later the second wife dir:cl, and the old man
as well. Only Sombé and the first wife were left,

The latter wondered what she could do to defeat Sombé.
She got an idea. She found a large field and ordered the
young man to work there all alone, sowing and harvesting,
Sombé agreed.

Sombé had a dog. Every day he left it ar home so he
could go into the ficld, When he had gone, his step-mother
prepared some porndge” and put poison into the sauce to
lill him. The dog, having scen the step-mother do this, ran
tor join his master in the ficld and warn him, He said o him:

“When you get home if your step-mother offers you some
porndge, refuse to eat it and ask her to prepare you some
beans, for she put some poison in the sauce to kill you”

When he arrived home, the woman busied herself all
around him, greered him and gave him something o car
Sumniad refuse ihe food ad asked Der for some beans, She
eventually went and prepared some for him.

l. Literally: “He whe is good.”
2 A dish made of miller or corn which 1= enater wath 2 sawce. Tt ois the daily
staple ot the Monse r:u-::-r:h_-.' sapho, in Moore.
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The next day, once he had gone to the field, she prepared
a sauce with beans and put some poison in it. The dog went
and told his master abour it

When he arfived home Sombe refused the sauce with
beans and asked for some porridge.

The next day when he had gone, the step-mother prepared
SOHTIC pnrndL:: and some beans and added poison. The dog
ran to warn his master about it and told him to ask for some
zom Eoonr’. The old woman eventually ground some flour to
prepare pom Asow for Sombé.

The step-mother learned later that the dog was the one
informing his master. 5o she made the decision o kill
Sombé directly.

That day when he left for the field, the dog wenr with
him and told him thar he should no longer return home or
else the old woman would kill him.

Together, they went down the road without knowing
where to go. They arrived at the entrance to a village. The
dog asked Sombé to kill him and bury him. Sombé refused.
The clng_\ insisted and finally Sombe dicl what he had asked.

When he arrived in the village, the chicf had just died
and the people were getting ready to bury him. Sombé
offered to help them. When they were looking for a new
chicf, someone suggested Sombé,

Ewver since Sombé had left his step-mother™ house, she
suffered from hunger and had no one to rake care of her. 50
one day she decided to leave,

She arrived at the entrance to a village and lay down
next to a well, When the women of the 1"1]1154: came oy got

1.1"1rr~1' IEI'H"' rnlr'] 1'|1f"|11 \I'H"' wras .I'lllﬂgl"'. "'Iﬂl'l "'IIEIFI"I'I FI'\.I"'I'I'\ +n’1l"

.\,cmmcthlng to cat. The women gave her water and said they

had m:thing there for her to eat,
Once they were back in the village, the women told the

chict. He gave them some peanurs and asked them to place
them on the ground, ane by one, until they reached the well.

A Literally: “flour warer” It is the drnk offered o guests o weleome them.
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The women did what he had asked. When they had
finished drawing water from the well, the old woman saw a
peanut and took it A livde farther off she saw another one.
She followed cach one of the peanurs unnl she reached the
doors of the palace.

When the chief saw her, he recognized her. He asked
her:

“Do you recognize mer™

She said now He asked her the question three times, and
three times she said no. 5o the chiet told her

“1 am vyour son, Sembé”

The old woman was so afraid she didn’t know what o
do with herself. Bur the chicf consoled her and had a house
built for her within the walls of his pnlacc.

He took care of her as he would his own mother,

This is why everyvone is asked to be good, instead of
hurting one another and then being ashamed of 1,
afrerward s.
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A Fruitful Investment

ne day, some Yarse' arrived at a village where

princes were waiting to steal from them, They

found the population at waork. Some were weaving
skarts, others were weaving mars. They gave a few kola nurs
tor a child, telling him:

“Csive them o the old men of the L’iﬂﬂ#i: who are sitl:i.ng thiere”

The chuld did 20, and the ald men said to the merchants:
“Wait, don’t leave!™

The old men informed them that princes were lying in
wait on the road to steal from them, and they hid the
foreipners.

The princes waited for their victims i vain, and left.

The old men said o themsclves:

“The lucky man’s belt breaks near the vine®. If the Yarse
hadn’t had :mE.' consideranon for us, we would have let them
be artacked.”

Thiz iz whw it 1= gmidd thar one kala nor alone can save the
whole sack.

It is alzo zaid that in order £o have a thousand kolas, vou
need to spend a gourd-full.

1. Mushim weaver merchans whose '|'.hr|.n|:|.r.|.'|l GECUPAEION 15 cirvan rm-:hn!;.

2. Proverb that can be adapted in todav's world as: “The lucky man’s car breaks

diwn near 2 garape”
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How the Yarse and the Guinea-Fowl

Became Enemies

here were Yarse who left for war in the company of

other Yarse, At that time, all the villages were at

war, On their way, they became thirstv. They met
lssaka, 2 guinea-fowl, and asked him:

“Where did you find water to drink?”

He told them thar there was no more water when he gor
there, only mud left, and thatr was what he had used. The
place he was ralking about was rather far away. The chief
of the Yarse asked him:

“(Can you take us there?”

He refused, and the leader of the expedition said to him:

“Father Issaka, vou too, are Muslim like us. It just that
we are Yarse and your name is Issaka. What is the
difference?™

The guinea-fowl still refused.

They left him there and continued on thetr way. They came
upon a warthog, He too had gone to look for water and had
toy settle for mud. The chief of the Yarse asked hime:

“Where did vou find water, dear friend?”
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“Truthfully, when 1 got to the river there was no more
water. | sucked the mud and 1 rolled in it to refresh myself.
Can't vou see that my body is still wet?” replied the warthog.

“(Can you take us therer” the Yarse asked.

He willingly agreed.

He led them o the river.

The chiet of the Yarse asked them to sit down for a
moment while they prayed that God would give them warter.,

The Yarse chief p:m].'cd and the rwver filled with water.
They drank, washed, and even filled their gourds.

Then the chief of the Yarse said to the warthog:

“I have norhing to offer you, but | give you the river. She
belongs to vou. If you see someone lurking around and you
are the stronger, then chase him away for the river 1s yours.
And if Issaka the puinea-fowl comes to the over, carch him,
pluck him, hit him wich burning branches unnl he becomes
completely red, then cut his throat. Even though he followed
God's law for a thousand vears, when he found us in
difficuley, we his Muslim brothers, he did not even take pity
onus. This s why [ tell vou to hat him with burning branches,
o kill him and o cur off his head.”

This 1s why nowadays, even though the puinea-fowl
himsclf pracrices fastng on the last day of Ramadan, the
Muslim curs his throar to celebrare the breaking of the fast
Even if there are ten chickens around lum, he 15 the one
that the Yarse will kill, because he refused to help his
ancestors who nearly died of thirst

It 15 also because of this story thar the Yarse decided to
no longer eat the meat of the warthog, because of the help
he gave to their ancestors. Nor do the Yarse eat pork because
he is of the same family as the warthog, excepr that he Lives
irt the bush,
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The Origin of Joking Relationships

'I-lnfn:rnnﬂ tho Prattos Varce -’tl’\l’l “rnﬂa
FYLL L LELL B UL L aRL Ry LEL

here were two Poggse' who were born the same day,

one in the morning, the other in the evening. When it

came time for them to marry, they both desired the
same gitl. The one born in the morning said that he would
be the one to marry the girl; he who was born in the evening
swore it would be him.

Sooa i'liﬂht broke out between them. Thm chased after
each other and one of them went down a hole. He was v ery
lucky because when he went down the hole, a spider, who
was spinnming her web, closed up the entrance.

When the second one got to the edge of the hole he
found a Peul” and a Yarga® sitting there drinking milk. They
had scen the man who had gone into the hole. When the
second one asked if anvbody had passed chat way the Peul
wanted to say ves, but the Yarga motoned for him to keep
quict. 50 he was silent.

The Poggga told the Peul not to be afraid to say anything
about what he had seen. The Peul told him to dig in the
hole and look inside. He dug in the hole and killed his rival.

l. The Poffse consdtute a social EroAup which lives at the court arhere 1t =
respernsble for mals by ordeals, Subgroup of the Moaaga ethaie group,
Singular: A Poffga.

Breecler of hvestoek, Momadie kerdsmen alses knosen az Fulami, found in
several areas of 'West, Central, and East Africa

4. Mushm trdesman.
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The Yarga insulted the Peul and called him good-for-
nothing, Why did he get the man killed? He also msalted
the Pogega who had murdered his brother.

This is how the joking relationship began between the
Poggga, the Yarga and the Peul. Even today when they meet
each other, they have fun insulting one another.

Bur no one insulrs mothers.
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Other Pcuplc’s Faults

Pcul ived in the bush with his wife, his son, and his

livestock, They had no neighbors. One day the man

and his wife wenr out. Only the child was lefr at
home.

An old man came and found the child and asked him
where his parcots were, He answered that th cy had baoth
gone out,

A bull, a cow, and a calf were tied up in the vard.

Tl‘lC (‘.IJ.I:I man EL."kad thf_‘ C|.'l:i |.I:I

“If vour bull dies, whar will you do?”

“My mother and | will take it to my father who will cutit
up,” the child answered ham.

“And if the cow dies, what will you do?” the old man
asked again.

“My mother and 1 will take it to my father who will cuti
up,” answered the child,

He asked again:
“And if the calf dies, what will you do®”

L . L L e U A,
VLY LLEVFLLI L dl il B Wl Ldabhic I0 LeF % LAbdlel oy vt 1o Ll..l1

answered the chald.

5%

The old man laughed and said to the child:

“If vour father returns, tell him that an old man came by
burt 1t wasn’t for a c_]uarrcl.”
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That m'cni.ng the father came home and the cluld gave
him the message. The father told his son that in face itwasn’t
a quarrel, but a piece of advice:

“Here is what the questions mean:

We are alone here, If 1 die, what will you doF 1 ame the
bull. It I die, who will dig the grave?

And it vour mother dies, what will we do? Your mother
is the cow:

And you, 1f vou die, what will we do? You are the calf.

In conclusion, the old man is giving us a picce of adwice.
He advises us to join the other members of the village”

Thus, the Peul went to live near a proup of three dwellings.
When he had finished moving in, he realized that the
inhabitants of the three dwellings cach had a serious fault
One was a rapist, the other 1 thief, and the third a slanderer’.

Ome day while the Peul was sitting down, he saw the old
man coming, He told him:

“I followed vour advice and 1 mowved, but 1 soll have
problems. 1 would sall like to go somewhere else™

The old man told him not to move again, for what he
thought were problems, were really not. He was convinced
and he stayed.

Meanwhile the thief grew old and stopped stealing, The
rapist grew old and stopped raping. The slanderer also grew
old. He was bedridden and could no longer go out bur his
fault did not stop.

Tz 15 to tell us that some faules disappear with age, but not
slander. If people who gor along well end up hating one another,
lkeep in mind that someone has turned them against cach other

The world moves like a wee,

All the troubles found in it are caused by slanderers,

1. Munafibs This s a man who strs up bad teclings berween people. The

slanderer 1= hated by the Moose,
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Bibéga, the Terrible Child

; jlicre was u pregani wonun, she wend mio ihe bush
to look for wood, A thorn prickcd her in the bc]l}'.
The child came out and asked her:

“Mother, do you know whar my name is?”

“I don't know™ answered the mother.

“Welll My name is Bibégal Let’s go home, do not be
afraicd!™

His mother brought him home.
Some tme later he asked her of there wasn't another
fearless person in the village.

He asked the same question in a place where there were
children, The latver told him thar they too, were afraid of
nothing, He asked them to accompany him on an adventure.

They arrived at the home of a chicf and asked him to put
them up for the night, The latter had some pornidge' prepared
for them and asked that an ammal be klled for his guests.

When night fell, Bibéga told his companions that he wanred
tor go and chat for a while with some gids, The chief had
three girls come over for he thought they liked one another,

In the course of the evening, the girds fell asleep. Bibega
told his companions that he was going to kill his girl. They
tried to dissuade him. After all, the chief had given them

hospitalicy, had brought them girds for the night, and had
treated them well. Why did he want oo kill the girl he had

tﬂktﬂ;‘ Hf_‘ t(‘.l].l:l t|.'lC11'l!

1. Dhsh made from maller or eom flour, caten daily by the Moose, sphs in booe,
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“l am going to kill her, but I didn’t ask vou to do the
same.”

He killed her, as well as the two others.

His companions ran off,

He climbed a tree in front of the compound and signaled
their disappearance. He had them hunted down with no
success after alerting the whole village with the sound of
his drum.

From up in the tree, Bibcga defecated into the flour
water” which the chief had asked for to quench his thirst.
The chief looked up and saw him sitting in the twee. He
alerted the population, for he had found his enemy.

People arrived and began cutting down the tree. Right
when the tree was about to fall, a long-crested v.::tgh:1 came
and asked the boy what was poing on, He told him that
they were chopping down the tree in order to kill him. The

bird told him:
“If thar is the case, then come under my wings!”

He did so and the bird flew off with him,

When they reached the op of a rock, he told the bird
that he was going to cut off one of his wings and draw
water with it. He cur one of his wings off and they both fell
tor their deaths,

The tortoise came along and wondered how on carth
both of them could have died. She said:

“If there was gratrude on carth, 1 would do something
good for you”

3, Zow desosr 10 Mocwe.

3. Lapbartr eocpiand (Accipiendac).
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She went and fetched some water and splashcd it on
them. They were both resuscitared. And Bibéga exclaimed:

“Atortoise | A toreoise 17
The cagle said to him:
“She saved us and you want to kill hers”

He said:

“l am going to kill my torroise, but 1 didn't ask you to do
the same.”

He killed it, cooked it over a gnll, ate 1t, and continued
on his way.

Hl'_‘ went El.ﬂd Fﬂl.lﬂfl. an (‘.l].fl. Worman ‘."-."h{] Was ‘n.'l.-'{]i'kiﬂg Zi['l

her okea ficld. He wold hen

“Prear madam, ler me hclp you "

The old woman accepred his help and said:

“I am going home to pound some milletr and 1 will bring
vou back some water to drnk”

5o she left for her home. As she was returning o the
ficld, she mer Bibéga, who was coming to join her at her
house. He told the old woman that he wanted something
hor to eat because he had been out a long time.

They went back to the house, The old swwoman prepared
a sauce and took some flour to make porndge. When she
began to sor the porridge, Bibepa seized her and plunged
her head into the cooking pot. Then he went on his way.
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He wenr and found a blacksmirh i his Shﬂl_‘: and said to
him:

“Dear sir, let me help you!™
The blacksmith accepted his help. He went to lie down

and fell Elﬁli’.‘CP.

Bibéga killed him and ran off.
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The Dunkcy Thieves

here were two thicves.

At nightfall, they stopped next to a man's compound.

They were locking for a way to get in to steal the
man’s donkey.

They decided to separate in order to execute their plan.
Then, they would find each other agam with a whistle signal.

Meanwhile, the man was in the process of relieving
himself in the bushes near his coureyard, and he heard them.

One of the thieves entered the courtyard and began to
untie the donkey. The man came after him with an axe. In
the dark, the thief thought it swas his companion.

The donkey owner struck the thief mn the back. He left
the donkey and ran off.

The man then hid himself in the dark, and whiseled. The
thief who had tried to untie the donkey came to meet him.
Apain he thought he had met up with his companion, The
donkey owner asked him:

“Didn’t you untic him?
“o he answered, “and whar 15 more, its owner ook
me by surprise and struck me on the back with an axe™

The man asked him to come closer so thar he could see
his injurv. He ook this opportunicy to sorike him again, The
thicf again ran off. He passed the other thief who signaled
tor him by whistling, Thinking that it was still the owner of
the donkey, he sard to him:

99



AdainJoseph Nirmgo (Trawslated from the French by Mina Tanti)
“Nour mother | Your mother ! Your mother ™!

And thus ends this tale, which savs that it 13 dangerous
to steal the goods of another.

1o & very serious insalt which uses the name =f the mother.
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The Chief, the Hawk, the Turtledove, and
the Little Child

ne day, a chief sat resting under a tree in his
courtyard, He saw a hawk chasing a turtledove.
The turtledove flew into the chief’s pocket, and

the hawk perched on his shoulder. The wrtledove said o
the chief:

“If you save me from the hawk, you will have all that
vou desire on carth.”

The hawl said to the chief:

“If you hand the tardedove over to me all of your sterile
wives will have children™

The chief sat, perplexed. He dida’t know what o do.

Meanwhile, a group of children came and sat next to
him. One of them, who had notced his demeanor, asked
him poine-blank:

“How can a hawk perched on your shoulder make you

so perplexed?”

The chiet explained his predicament to the children.
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Another child made the fnl]ﬂwing ﬁuggi:ﬁtirm to the chief:

“Ask the hawk if he prefers to eat meat, or a turtledovel”

When the chief asked the hawk the question, he replied
that he felt lilke eating meat.

So the child told the chief o have a ram killed, to cur it
up, and o give it o him,

The chief did this.

When he had eaten his fill, the hawk said to the chief:

“Look! Your well that 1s situared behimnd yerir cﬂurr_'.'ard
will never dry up. If you drink its water, you will have many
children.”™

After the hawk left, the turdedove came out and said to
the chief:

“(od willing, everything that you desire on this carth,
vou will have™

She also left.

Ser n this tale, the child 1s the one who finds the answer
tor the chiefs problem. This teaches us that when old people
speak, children must also be allowed o have their say.
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The Children of the Brave Woman

bachelor was living in his village. During this oime

he married a yvoung girl who onlv gave birth o

daughters whereas all of the other women in the
village gave birth to sons.

The woman, unhappy at having only girls, msulted her
husband, her family, the entire village.

An old man of the village, aware of this, decided to give
some advice to the woman who was insulting everyone. He
had her come o him and told her not to take 1t out on the
population. 1f she had no child at all, it could be said that it
was because her husband was sterile. But if she had only
girls, it was (rod's will.

In spite of the old man’s advice, the woman spoke badly
tor him. He mold her this:

“What vou sce there before you is a shrne', If you ask it
for something, you will receive it 1If you want to go see i,
g0 I t].'IC m(n‘ning oar :i['l tlf'lf.‘ m'cni.ng, h'l.'ll: not ar NoonNmne
whatever you do, for that 1s when its children are our”

Deep down, woman did not believe the old man’s words.
She sad o hoersell:

L. Temkwgr, a sacred place inhabited by the sowls of the ancestors.
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“Why will the shrine’s children be out at noontime,
instead of restngs”

She decided to o see the shrine at noon. She took a
chicken and asked that it be offered as a sacrifice so that
she would give birth to sons.

A few months later she became pregnant and pave birth
o a bov.

She became pregnant a second time and gave birth to a
boy.

Unfortunartely, both of them were retarded.

Omne day, their father sent them to ger his goat which
was at their uncle’s house. The uncle put a rope around the
animal’s neck and gave it to them.

Before they arrived home, the goat was lost. This 1s what
they said to each other:

“Where is the goarz”

“Weren't you the one leading 102"

“Weren't you the one pushing it from behind?”

Tl'l:iS tCﬂEhl’.‘ﬁ us t|.'lE'Lt W must not |:|1:3u13t thf_‘ “-’('.Irdﬁ {31'. an
older person.

There 15 in fact a proverb which says:

“An old person’s mouth may smell, bur his words do not.”
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An Drphan Girl Must Not be Mistreated'

here was a woman who died leaving her daughrer

with her husband’s other wife. One day, this woman

made some sorghum beer. Her husband drank a little

of it and also gave some to his daughrer. But when the litde

girl drank, her spit touched the gourd. The stepmother told

the giﬂ that this gnurd could not be washed at hr:rmc, but
only in the river Le-Le.

The child took the gourd and started down the road

singing:

My wicked meother, wey wicked mother
frepared soewe sargham beer

My fatber served me some of i,

ey it fosiched Ber gosurd,

Nhe says ber gosrd cannot be washed bere,
but only in the Li-1Lé,

While she was walling along singing this song, she met
an old woman who was washing herself. The woman asked
her to serub her back. She willingly accepted and scrubbed
the old lady’s back, who then wished her a safe journey.

Om e way she found some poridge” aud some sauce
on the side of the road. The porridge invited her to cat it

. An crphan el receives divine protecion and she can bong pgreat
misformunes upon those who would do her harm.
2. Daily meal of the Moose made From millee flour or corn fBour, saphe n

Maerre.
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She said:

“Whao ate me, that | should eat you™

The porridge wished her a safe journey.

Farther on, she met an old woman who had left her house
after spreading her okra outside her door to drv. It bepan to
rain so the g 5_||1] brought the okra into the house and sat dﬂwn
A hittle while |:1tv:1, the old woman returned home in the
rain and asked:

“Who 1s the good child mside my houses™

“A bad girl is inside!” answered the girl,

“IDo you want me to put vou into a granary full of gold:™
asked the old woman.

“Put mc wherever vou wish,” said the child.

Sor she pur her in a granary full of silver, and she gave
her a gourd full of grain to pound.

“If a bird insults you, do not insult ill”

The gitl ook the gourd and began to pound.

The bird msulted her; she was silent and contnued
pound,

Then the old woman told her o come out. When she
came out, cartle, sheep, horses and goats followed her. The
old woman offered them to her as a gift,

The orphan girl returned home with her riches,

When she arrived home her stepmother was jealows of
her. She tald her hushand to draw some beer from the
carthenware pot, to drnk i, and to give some of 1t her
own child’. The latter sullied the gourd with her spit. So her
mother took this opportunity to ask her to go wash the gourd
in the nver,

i. Thar is, to the halfucter of the ophan girl.
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The child obeved and went down the road o the river.
Like the orphan girl, she came upon an old woman who
was washing herselt. The old woman asked her to serub her
back. She replied in an msolent manner:

“I don’t even serub my own mather’s back, and you are
telling me to scrub vours?”

The old woman cursed her.

She continued on her way. She then found some poradge
and some sauce on the side of the road. The porndge wld her
tor eat it. She sat down and are 1t all. The porndge cursed her.

Afterwards, she found some okra spread out by an old
woman in front of her door, just as it was starting to rain.
She took shelter inside the old woman's house and left the
okra out 1n the rain, When the old woman came back, she
asked:

“Who is the bad child inside my houser”
“It’s a good girl inside!” the girl replied.

The old woman gave her a gourd and asked her to pound
its contents, adding,

|H

“If a bird insults you, don’t insult it

When she began to pound, the bird insulted her and she
insulred it back.
The old woman asked her:

“Do you want me to put you into a granary full of silver,
or a granary full of gold="

She told her to put her into a granary full of gold.

She was put mside, bur was eaten. All that was lefr was
her skull
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The bird picked it up and took it back to her house,
singing:

Suweep the conrtyard well, jor Tar-Ma' is comsing!
Sweep #he conrtyerd well, gor Tar-Ma i coméng!
Nweep the conrtyard well far Tar-Ma is coming!

When the bird arrived, it found the courtyard very clean;
it dr{:ppcd the skull into the muddle of it

And the mother began o cry.

That 1s why it is advised not to mistreat an orphan girl,

4. Lareeally: “*She wha haz o msther.”
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There Is Always Someone Cleverer Than
Vn'n qﬁ ITI"\ rad

taaTell e
J.Ul.l.j (LR LN L L

here were two childhood friends. The wite of one

of them gave birth to a daughrer that he gave away

in marriage to the other. This one decided to move
toy a different village, for he said:

“I don’t wish to remain in the village where she was born
for fear that someone else might desire her”

Sor he wene away and he built a new house where he put
the girl. He did not want another man to see her. He even
dug latrines inside of the house so that she wouldn’t have
tor go outside to relieve herself,

But the young girl had a suitor in her village. One day,
the young man decided to go look for her, He made inquiries
and started off for the village where his beloved was being
held, When he arnved there, an old woman warned him
that his job wouldn’t be casy, and she demanded the sum
of fifty thousand francs'. The young man immediately gave
her the amount she asked for.

[ PSS [ Y S [
Dlic SRRl WWRFLLEALL ULl 11ELLL.

“Go into the bush and build a canoe big enough for vou
pe

tor fit inside and bring it back o me!

1. O Toch puros, a considernble sum focally.
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The young man did as he was told.

The old woman pur him into the canoe and pzu:Lv:d him
tightly in with ropes. Then she asked for help carrving her
me'.-r which she wanted to enrrust to someone.

Sor the old woman had the canoe brought to the house
of the voung woman's husband and said to hime

“Since | must go away on a shore trip, 1 have come to
entrust you with My Canod, Store it m your house!™

The man had the canoe brought into his house. Soon
afterwards, the voung switor untied his ropes and pot out of
the small boat. He thus found himself in the company of
the man's wife.

Three days later, the old woman returned for her canoe.
She had help brnging it home. The voung man climbed out
and went home.

About ten days later, the young man came back. He again
befriended the old woman. She again put him into the small
boart, which some children carried o the home of the jealous
hushand. When thc}' arrived ar his house, the man had them
set the canoe down on the ground ourside. He told the old
lady that he would later store it inside his house.

When the old woman was gone, the hushands voung
brothers told him that they found her strange, and chat they
didn’t trust her. They wanted to unpack the canoe to sce
what was inside. The man didn’t see the need for this, but
his brothers insisted. As soon as they opened it up, the lover
jumped out and ran away, They chased after him in vain.

The old woman moved to another village,

This is why one musm't sequester one’s wife, for that
could bring bad surprises.

2. Empiy container.
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The Old Woman and her Daughtcrs

n old woman had daughters who were gerting too
old for marriage, No one came to ask for their hand
because their mother didn’ want to see any man at
her house.
Heowewer, one man had an idea. One day when the wind
had started to blow and 1t was about to rain, he decided to
go by the old woman’s door. The latter said to him:

“Dear child, instead of running, come inside my house
and get out of the ramn!™

Tl'l’: man tﬂ‘ld I'fH'_‘i':

“I"'m sarry, bur 1 have daughrers ar home | They are all
T:ii'gi.ﬂ.‘i ﬂ.ﬂl:l ]. If'lCﬂ.rfI. t|.'lﬂ.t tE]dﬂ}' tlf'lf_" ‘n.'l-".il':lfl. “-'“.I hlﬂ“-' awiay ﬂll
the virgin girls. This 15 why I'm running, in order o save

them!™

The old woman cried and begged the man to come help
her, for she had two virgin girls ar home.
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The man entered the houwse and found the tao girlﬁ. When
he had finished deflowering them he went our and wanted
to leave, The old woman told him:

“Dear child, do nort leavel 1t's been a long time since 1

].'Iﬂ.d A mﬂ.n!”
The man rold her

¥ ) L]
“Nou're on your own!

And he left.
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The Two Wives

man had two wives. When he gave them the money

they needed to buy food, cach of them received one

thousand francs. Thus, being financially equal, each
of them had the same amount with which to do the cooking,
The master of the house was pleased the day his first wife
was going to cook, but when it came time for the second
wife to cook it was a catastrophe. Her name was
Mamounara. The head of the houschold said to her:

“Mamounara, vou are the one who Eli_'ﬂlﬂ prc'parr:cl this
dispusting meal? What am | to do with vou? 1 give both of
vou the same amount of moneyv for the market! But I'm
hcpn ning to wonder if youre not using this money for
voursel 1

This 1s how the husband reprimanded Mamounata
whereas in fact, she was the victim of the firstwife's jealousy
Indeed, when Mamounata was prepanng her sauce, the first
wite took the opportunity when she was our of the kitchen
tor come and urinate into the cooking por, so that not even
flavoring made from seeds of the Néré tree could give the
sauce e 1ig'ui. Lamic.

Every day when Mamounata was cooking, it was the
same thing, so that the husband’s friends who ate with him
advised him o repudiate her because she was tarnishing
the family reputanion.

Hopeless, and at the end of her rope, Mamounata went
o confide in an old woman who promised to shed some
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ligl‘n: on the situanon in order to save her home. The old
woman told her:

“(50 to the marker and spend all the money your husband
gives you on food, Then, prepare the sauce. But before poing
toy draw water from the pond with your earthenware jar, put
the cooking pot on the fire with a pood amount of shea
butter and put the lid on the pot”

Mamounata did whar the ald woman said.

Right when she was about to go draw water, the first
wife said to her:

“Dun’t “’(‘.lt’lf'}"! ]. “-‘Zi |.] ‘."-."Eltflf'l VOULD saucc I'—ﬂi' }'{‘.I'L'l!”

When she had gone, the first wite hurred over w the
sauce and squatted down over the pot to unnate. At the
first squirt of urine the por caught fire and burne her genirals.

She ran into the bedroom and rubbed herself with butter
to relieve the pain, but nothing happened!

When Mamounata returned, she found her in a very sad
stare and asked what she was suffering from. She didn’t
want to tell her anything, She called for her husband but he
was sl ar worl:,

When she heard the sound of his moped she ran o the
door to beg him to come see what was wrong with her. The
hushand joined her in the bedroom and she showed him her
wourd, She was taken to the hospital right away and was
carcd for.

From this day on, she never apain dared to harm the
sccond wife, Mamounara.
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This is why the Moose say:
F 1d tubs gnigri, f tubsa f onag snon!

“He who spits in the air receives the spit on his chest™;
o agan

Selan patong wed n prida a lind faon!
“The host with bad intentions ends up drinl‘.ing his own
urnne and excrement.”

He who harms others always ends up being punished for
his bad actions.
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