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Palgrave Historical Studies in
Witchcraft and Magic

Series Foreword

The history of European witchcraft and magic continues to fascinate
and challenge students and scholars. There is certainly no shortage
of books on the subject. Several general surveys of the witch trials
and numerous regional and micro studies have been published for
an English-speaking readership. While the quality of publications on
witchcraft has been high, some regions and topics have received less
attention over the years. The aim of this series is to help illuminate
these lesser known or little studied aspects of the history of witchcraft
and magic. It will also encourage the development of a broader corpus
of work in other related areas of magic and the supernatural, such as
angels, devils, spirits, ghosts, folk healing and divination. To help fur-
ther our understanding and interest in this wider history of beliefs and
practices, the series will include research that looks beyond the usual
focus on Western Europe and that also explores their relevance and
influence from the medieval to the modern period.
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1

The Trial of Peter Kleikamp or-
So Many Questions

February 1615. A judge in the sovereign’s service orders the arrest
of one Peter Kleikamp from the town of Ahlen, near Miinster. He is
accused of theft and sodomy; Kleikamp vigorously denies all charges.
The court members then interview further witnesses and finally find
some who seriously incriminate this destitute, 44-year-old unmarried
man. According to their testimonies, Kleikamp had frequently been in
contact with suspicious persons. This prompts the court to change the
charge to one of witchcraft. On the grounds of the circumstantial evi-
dence at hand it is not long before the prosecutors decide to use torture.
The executioner applies instruments which crush the arms and legs of
the accused, who is unable to withstand the agony and soon confesses to
being a male witch, to having denounced God and the saints and sworn
loyalty to the Devil. When renouncing God, he claims, he jumped back-
wards three times, whereupon Satan appeared before him in the shape
of a black dog. The Devil had promised to feed him well, but also gave
him herbs with which to poison calves and oxen. Simultaneously, he
committed Kleikamp even admits to having slept several times with a
female demon. He then became a werewolf, killing and tearing sheep
to pieces in the dark of night. Together with his witches’ company, con-
sisting of four men and three women, he rubbed an ointment onto his
skin at midnight, thus enabling them to fly to the heath close to Ahlen.
Here they danced on a cord, and he beat the drum with a saw. Further,
he states, his dead wife Sandera, who was a witch, had introduced him
to the arts of witchcraft 16 years earlier.

In the eyes of the court this confession is evidence that Kleikamp was
a destructive follower of the Devil and a member of an aggressive sect
whose goal it was to secretly undermine Christian society. They see it as
proven that he had worked maleficium and consciously formed a pact

1
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with the Devil. By attending the Sabbat he had become a member of a
subversive group of felons whose moral standards represented the reverse
of contemporary norms. Statements which do not tally with Kleikamp's
confession are of no interest to the court. For example, Kleikamp con-
fessed that in the guise of a werewolf he had bitten a sheep belonging to
one of the witnesses; in fact, however, this witness did not even possess
any such animals. Another witness was unable to recall a calf of his
or any of his ancestors’ ever being harmed as Kleikamp had claimed
in his confession. In the end, he was condemned to death as a male
witch on the grounds of his confession to witchcraft and poisoning.
The trial had begun with a charge of theft and sodomy and ended with
a conviction for witchcraft. A person who turned against the Christian
community and made such a profane pact with the Devil deserved no
sympathy. Not even if he was a man. Peter Kleikamp was burnt in pub-
lic on 13 July 1615.!

This trial is characteristic of large numbers of court cases in early
modern central Europe in which people were charged with and sen-
tenced to death for witchcraft—the period of the witch-hunts.

A great deal of intensive research has been conducted on witch-
craft in recent years, and both the results and the methods used to
reach these results have been among the most controversially dis-
cussed topics among scholars of history. Methodologies reach from
the more traditional social-historical and quantifying method to
the historical—-anthropological and the major research paths of the
social control and denomination theses to feminist approaches where
the line between explanation and transfiguration of the past at times
becomes blurred.

From the beginnings of historical research into the witch persecu-
tions scholars have asked why it was that women were comparatively
frequently affected. For many years, the fact of this marked gender-
specific assymetry appeared to be a foregone conclusion and one which
historiography repeatedly confirmed for all but a few regions of central
Europe, for Finland, the Baltic countries and Russia by the large number
of regional studies which were being published. There is, however, still
an ongoing discussion on the issue of gender orientation and today sev-
eral approaches compete or coexist with one another.?

For a long time, research perceived men’s prime role as that of the
persecutor, and was largely oblivious to men as accused and executed
victims. Gender analysis was concerned with associating women
with witch trials and did not see men as the victims of this historical
phenomenon.
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The trial of Peter Kleikamp described above had all the marks of a
classical witch trial and clearly contradicts the classic woman/witch
paradigm. Without doubt, the majority of witch trials in most of
the study regions seem to have targeted women-but minority cases
also require explanations; in the context of a comparative gender
study the case of Peter Kleikamp, which took place in what is now
northern Germany, poses immediate questions such as the extent
to which:

— Men were typically charged as werewolves in witch trials.

— A particular type of man (age, status, behaviour) was charged in
witch trials.

— The sentences passed on men were milder or stricter than for women.

— The courts applied cumulative demonology to male suspects.

— Men were accused for similar reasons and in similar conflicts as
women.

— Men remained the minority of accused in the various phases of the
witch-hunts.

It is not possible as yet to provide anything approaching definitive
answers to these questions. Some historians, both women and men,
have registered the very evident fact that men did form a (minority)
percentage of the people persecuted in the witch-hunts, for which
they have given possible explanations; however, in many cases this
research either presents hypotheses only or devotes little time or
space to the approaches used in the discussion of men as victims
of the witch-hunts. The following theories have recently been put
forward:

— Male witches were closely related to female witches, and their involve-
ment in the witch trials is to be seen as a kind of collateral damage or
byproduct of the original trial® (relationship theory).

— Male witches figured more frequently in chain trials and mass execu-
tions, cases where the typical female witch stereotype broke down*
(mass-trial theory).

— Male witches were not accused of the same offences as female
witches or they were charged with less harmful types of witchcraft
not involving diabolism® (difference theory).

— Male witches were most common in areas where witchcraft was
more closely associated with heresy than with maleficent aggression®
(heresy theory).
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When my book Hexenmeister. Die Verfolgung von Mdinnern im Rahmen
der Hexenverfolgungen von 1530 bis 1730 im Alten Reich (Male Witches in
the Witch-persecution of the Holy Roman Empire from 1530 to 1730)
appeared in German in the year 2000 there were only a few published
studies on this topic, and these were restricted to individual cases
or regions. In my study, I looked into the trials of men accused and
executed for witchcraft, thus opening up a largely unknown chapter
in the history of Central Europe; male victims were no longer viewed
as a peripheral phenomenon or quasi-pollutant of the female-focused
witch paradigm but as a component which had developed in its own
right.” The work aroused great interest, both among the lay public and
researchers, though largely restricted to German-speaking countries,
and two editions were published. In recent years, there has been more
research into the male witch phenomenon, and in 2003 the Canadian
historians Lara Apps and Andrew Gow published their general study
on Europe as a whole. The authors again criticized both the fact that
alleged male witches had been excluded from witchcraft research and
the approaches used in the few studies in which this phenomenon had
been acknowledged.® Apart from an analysis of contemporary litera-
ture on gender-specific observations the study contained little of their
own empirical witchcraft research. With their hypothesis that the male
witch was feminized in the early modern era, they reiterate and expand
on an important and correct position which confutes previous argu-
ments, and the criticisms brought forward by the two authors certainly
served to fuel the discussion in witchcraft research. William Monter’s
contribution in the Encyclopedia of Witchcraft, on the other hand, is well
structured and poses important questions but does not really reflect the
current research status.’

The studies by Karin Amundsen, Malcolm Gaskill and Elisabeth
Kent for the Anglo-Saxon field, Rune Hagen and Antero Heikkinnen
for Scandinavia, William Monter for Normandy in France, and Valerie
Kivelson for Russia have all discussed the significance of men as perse-
cution victims. Wolfgang Behringer, Boris Fuge and Robert Walinski-
Kiehl describe individual trials, while Robin Briggs, Alison Rowlands,
Norbert Schindler and Karen Lambrecht investigated individual places
or regions in the Holy Roman Empire.!?

All these authors have contributed large or small pieces of the mosaic
which have helped to bring light to the phenomenon male witch.
Finally, in 2006 a conference on ‘Witchcraft and Masculinities in the
Early Modern World’ was held at the University of Essex in the UK;
the conference was attended by scholars from many different countries
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and many important issues were broached. The conference proceed-
ings edited by Alison Rowlands and Jenni Grundy will be published
in 2008.

‘Man as Witch’ does not aim to pretend to be able to address all
the questions which arise in the light of the numerous trials of men
in Central Europe, but does look into certain questions in greater
detail:

— The men persecuted as so-called ‘werewolves’ in the Free County of
Burgundy/Franche-Comté are the subject of Chapter 2. This chapter
looks into the possibility that the historical werewolf phenomenon
might be a male version of the female witch stereotype.

— The percentage of men persecuted in the course of the witch-
hunts has only ever been estimated—at between 15 per cent and
25 per cent—dependent on author and work. Chapter 3 pools the
results from a large number of studies on gender distribution,
thus giving a quantitative survey of the breadth and intensity of
this issue.

— Chapter 4 discusses the hypothesis that the number of men accused
increased in the intensive phases of mass trials.

— Chapter 5 deals with the integration of the male sex in the witch
image of contemporary theology and demonology.

— Chapter 6 discusses with a case-study of Schleswig and Holstein
the gender-specific roles as portrayed in popular discourse on the
crime of witchcraft and goes on to compare witch images in elite and
popular culture.

— In Chapters 7 and 8 the focus is on actual persecutions in various
parts of the Holy Roman Empire. Two territories were chosen in
which the proportions of men among the persecuted were very dif-
ferent: in Holstein in present-day northern Germany, men played
only a minor role as victims; in Carinthia in present-day Austria they
represented the majority. These chapters also discuss whether men
were only the secondary targets of the persecutors and investigate
the extent to which they were associated with heresy and whether
different magic realms and powers were ascribed to the two sexes.

— Chapter 9 discusses the working term ‘male witch’ and examines
the extent to which the concepts of ‘womanishness’ and ‘feminized
men’ can be applied to men persecuted as witches.

— The final chapter attempts to place the results of this investigation in
the general social, religious and denominational context of the Early
Modern era.
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In order to improve the readability of this study, which works with
numerous European languages, the spelling in unprinted sources
has been very cautiously adapted to modern usage. As citations from
printed early modern German, Latin, French and Danish demonology
are also analyzed from a linguistic point of view, they are translated
into English; however, the most relevant passages are given in their ori-
ginal form in the annotations to give readers the opportunity to scru-
tinize them for themselves. ‘Man as Witch’ is not only a revised and
updated translation of the earlier German edition from 2000; it has
been gratifying to note that the witchcraft research of the past eight
years has broadened our knowledge of this dark period of European his-
tory, and many chapters have been expanded and parts rewritten for an
Anglo-Saxon readership.

The problematic nature of the word ‘witch’

Male witches (in German ‘Hexenmeister’ and ‘Hexenmdénner’) are men
or persons of male gender; witches are women or persons of female gen-
der who were either explicitly charged with witchcraft or for whom the
original sources imply that they were indicted for witchcraft. For the
purposes of this definition it is irrelevant whether the trials ended in
execution, banishment or acquittal.

A qualitative analysis requires clear terminology. The English word
‘witch’ is defined as ‘esp. a woman supposed to have dealings with the
devil or evil spirits and to be able by their cooperation to form super-
natural acts’!! or as ‘a person, now esp. a woman, who professes or is
supposed to practice magic, esp. black magic or the black art; sorcer-
ess’ Thus, the modern English noun ‘witch’ clearly refers to the female
sex, although the word has its etymological roots in both Old English
male ‘wicca’ and female ‘wicce’. The dual gender meaning of the plural
‘wiccan’ was, however, lost in early modern times so that there is today
no male equivalent to the female ‘witch’. So as to distinguish them from
women, male witches in the 16th and 17th centuries were described as
‘he-witches’ or ‘men-witches’,'? terms which did not, however, persist.
The noun ‘wizard’ comes from the Old French and describes a magic-
ally active person, probably a “wise man”, but not a male witch.!?

The English words ‘sorcerer’ and ‘sorceress’ do not relate semantically
to the early modern crime of witchcraft and thus cannot be used with-
out ambiguity in this context. Other historians have attempted to solve
this problem in translations for the Anglo-Saxon world by using the
gender-overlapping term ‘worker of harmful magic’.!* As far as facts and
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circumstamces go, this term is totally correct, but seems nonetheless a
rather abstract or even awkward rendering.

Other European languages have retained gender-indicative terms for
witches: the French ‘sorcier’ (plural: ‘sorciers’) and the Latin ‘maleficus’
(plural: ‘malefici’) are used for a witch of either sex, but also for a man
alone; the terms ‘sorciere’ and ‘malefica’ (plural: ‘sorcieres’, ‘maleficae’)
describe a female witch only. Both French and Latin grammar prescribe
the use of the masculine plural form for a minority of male and major-
ity of female persons, and distinguish between natural and grammat-
ical gender.!

These are not the only European languages to have developed a gen-
der distinction for the people guilty of witchcraft offences. German has
‘Hexe’ (female), but also ‘Hexenmann/Hexenmeister’ (male); Spanish
has ‘bruja’ and ‘brujo’, Italian ‘strega’ and ‘stregone’. In the Scandinavian
languages Danish, Norwegian and Swedish we find, for example, the
masculine ‘trollmand/trollkarl/trulkarl’ side by side with the feminine
‘trollkvinde/trollkvinna/trulkonna’, terms with easily identifiable com-
mon roots for all three languages. The Dutch courts used the terms
‘tovares’ for women and ‘tovenaar’ for men.

In order to avoid misunderstandings ‘witch’ is used throughout this
study as a gender-neutral term, and ‘male witch’ and ‘female witch’ are
used for precision and clarification where necessary.

Although the elaborated concept of witchcraft became established in
Europe in the 16th century, in some regions official scribes, witnesses
and defendants before the courts, theologians and jurists continued
to use the traditional sorcery terms for the imagined crime: signified
and signifier diverged. So as to avoid confusion the translation uses the
appropriate expressions on the semantic level and not the lexical terms
as recorded in the source material.
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The Persecution of Men as
Werewolves in Burgundy

Man is a wolf to man
(Thomas Hobbes, Leviathan, 1651)

In this sense Hobbes’ thinking is wrong
(Denis Diderot, Hobbisme, Encyclopédie ou
dictionnaire raisonné ..., Paris 1751-65)

The study begins by tracing the fate of some of the men persecuted
as so-called ‘werewolves’ in the Free County of Burgundy or Franche-
Comté. The central issue discussed in this chapter is to what extent the
werewolf figure was potentially an alternative, male model to the ‘witch’
figure mainly attributed to women. The chapter goes on to discuss why
this phenomenon occurred more frequently in Franche-Comté than in
many other territories of the Holy Roman Empire and why it eventually
became subsumed under the concept of witchcraft.

Jacques Bocquet, a werewolf, and the St Claude trials

On 5 June 1598 eight-year-old Loyse Maillat from the isolated hamlet
of Courier suddenly began to crawl on all fours, her mouth twisted in
strange contortions. Within a short space of time her body had stiff-
ened almost to the point of paralysis; in gabbled sentences she accused
another village resident of having struck her with a disease. She was
referring to Francoise Sécretain, a 58-year-old woman who lived alone
in extreme poverty in this remote village high up in the Jura moun-
tains. A few days earlier, Sécretain had asked the family if they had
somewhere for her to sleep for the night; as her husband was away at the
time, the girl’s mother had initially refused, but later relented.

8
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When Sécretain was told of the accusation she sought help from one
of the local cunning folk, a beggar known as ‘Gros’ Jacques Bocquet,
who was later to be described by Henri Boguet, a judge located in the
nearby town of St Claude, as ‘...one of the great male witches of his
time’.! Jacques Bocquet advised the desperate woman to fetch some
bread from the Maillats’ home, keep it for three days and then attempt
to sneak it into the girl’s food; this, he maintained, would heal the
allegedly enchanted child. The historical sources do not reveal whether
or not Sécretain was able to perform this counter-spell but it is certain
that the child did not recover at this stage. After a further four weeks
her parents decided to seek help from a Catholic priest in St Claude.
When the bewitched child, Loyse, declared that she was possessed by
five devils, the cleric announced that he would perform an exorcism as
an effective means of casting them out.

The next day all five demons simultaneously departed the girl’s body
after the priest had performed the rite of exorcism and the parents had
prayed all night in the monastery of St Claude. Loyse Maillat recovered
for all to see, but Sécretain was arrested and charged with witchcraft.
After three days in a dungeon and an examination for the Devil’s mark,
her resistance broke and she admitted having made a contract and had
sexual intercourse with the Devil, who had appeared to her in the form
of a black man. Subsequently, she admitted visiting the witches’ Sabbat
where the participants had conjured hail showers. Here, she said, she
had also seen ‘Gros’ Jacques Bocquet who had used a magic powder to
cause the death of several cows. Finally, she admitted giving Loyse, who
by this time had recovered from her sickness, some bread over which
she had cast a spell.

Sécretain’s was a classic confession in the sense of contemporary demon-
ology, as she admitted to all the fundamental elements of witchcraft —
from harmful magic, a pact with the Devil and intercourse with the Devil
to participation in the witches’ Sabbat. Her avowals initiated a wave of
trials of people with alleged magic powers, at the end of which 19 men
and women were indicted, 17 of whom were put to death.

As a result of the allegations made by Sécretain, Bocquet was also
arrested and imprisoned (as Sécretain was), in a small, damp cell in
St Claude, where his body was examined for witches’ marks. As no
stigma were found, this could not be used against him; he was, how-
ever, found to have a broken rosary.?

After questioning Sécretain and hearing her plea of guilty, the
appointed judge, Henri Boguet,® a qualified jurist, began the interro-
gation with this new incriminating evidence. The historical sources do
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not make it clear whether the accused was tortured or only subjected
to verbal interrogation; after some time, however, Bocquet confessed in
detail to witchcraft and admitted having repeatedly used a magic pow-
der to Kkill livestock and poultry.

In his confession he stated that he had often been able to make hail
by beating water in a pot and had used this hail to destroy fruit before
the harvest. Hailstones, he said, could also be made from a magic pow-
der which was transformed into ice pellets in a water container. He also
maintained that he was able to become a wolf by applying to his skin
a greasy ointment which he had been given by the Devil. As a wolf, in
French a ‘loup-garou’, that is a werewolf, he was able to attack other
people, and to kill and finally eat them.

Not only he himself, Bocquet informed the court, was able to
become a wolf; there were others in the area around St Claude,
indeed entire packs of werewolves partook of these night-time meet-
ings under the leadership of the Devil.* The judge appeared to be
particularly interested in this part of Bocquet’s confession and once
he had established that the Sabbat participants all knew one another
he focussed his interrogation on these nightly gatherings, conclud-
ing that participation in the Sabbat need not necessarily be physical
but could also be in spirit, ‘One can go to the Sabbat in the spirit’
Bocquet, when then asked to elaborate, gave the names of others who
had allegedly entered into pacts with the Devil; their names cannot,
however, be derived with any certainty from the court protocols or
Boguet’s report.

Bocquet, then, like Sécretain, made a similar confession, one differ-
ence being that she had not admitted to being a werewolf.

This and other testimonies by witnesses from villages around
St Claude convinced Boguet of the existence of a witch community in
the region and persuaded him to order arrests on a larger scale, in the
course of which ten more people were committed to jail.

Boguet, the judge, devoted himself principally to the alleged cases of
werewolves and thus went further than to merely expose the Devil’s
sect and its supposed subsection in St Claude. Boguet faced a major
problem here, as majority opinion in Catholic theology since Augustine
considered such transmutations to be impossible and to stem purely
from the realms of fantasy.®

Boguet was aware of these standpoints, but when some of the accused
began to demonstrate to him in the courtroom the behaviour of were-
wolves by running around the room on all fours, he began to doubt this
doctrine: ‘Together with our scribe Mr Claude Meynier, I have seen how
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those who I have enumerated moved around a room on all fours just as
they did when I saw them in the fields.”

When these prisoners testified that they were unable to transform
themselves fully, since they did not have access to their magic oint-
ment in prison, the judge’s scepticism towards the official Catholic
doctrine was intensified. Nonetheless, in this case the theologian in
Boguet triumphed over the practically-minded man, and he arrived at
a theoretical compromise: werewolf transformations have no bearing
on reality, but the Devil is in a position to cause an illusion of such
transformations.®

Boguet decided to follow this trial through and ordered further arrests
to be made. Nine more suspects were apprehended: Clauda Gaillard,
Thievienne Paget, Pernette Molard, Claude Soye, Clauda Jeanprost,
Christophle d’Arenthon, Claude de la Tour, Claude Charlot and Claude
Guillaume.? From here onwards the nature of the persecution changed;
to Boguet the emergence of werewolves had come to represent a spe-
cific form of witchcraft which involved the brutish tearing asunder of
human life. The ‘werewolf witches’ and the ‘werewolf male witches’
had to be eradicated. Boguet thus integrated the werewolf pattern into
the witch paradigm, classifying the attacks on people and livestock as
elements of harmful magic. He no longer deemed it necessary to prove
that all the accused were guilty of werewolf activity; harm caused to
humans and livestock was sufficient for a conviction.

Jacques Bocquet, the self-confessed werewolf, was condemned to
death in 1598. This popular healer was burnt alive at the stake and
was refused the mercy of being strangled prior to the burning, which
would have spared him atrocious pain and suffering. According to
Boguet’s account, Bocquet went to the stake a contrite man, repenting
his evilness.!? All the others named by Bocquet and Sécretain were put
to death — with the exception of one Christophe d’Arenthon, a child
who did not even know his own name and was instead named after the
village from which he came. Sécretain herself died in prison before she
could be put to death.

In the course of the trial more news reached St Claude. A wolf, it was
reported, had killed the son of a couple named Bridel. In the previous
months there had been reports of attacks by wolves, but the current
case was different in that the animal had no tail and had distinctly
human hands on the underside of his paws — unmistakable features
of a werewolf. The victim, 15-year-old Benoist Bridel, died as a result
of the attack, and the villagers were quick to suspect a woman named
Perrenette Gandillon of having appeared here in lupine form. Gandillon
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was seized, and stoned to death.! Her brother, Pierre Gandillon was at
this point working on a small farm where he was subsequently arrested.
At the time of his arrest, in the view of his pursuers, everything about
his appearance signalized him as a wolf: his face, his hands and his legs
were grazed and scratched, they thought, from running through the
undergrowth of the forest, indeed his whole seemingly disfigured and
inhuman appearance alarmed them: ‘Pierre Gandillon was so disfig-
ured as to bear no resemblance to a human being.’'?

In the interrogation which followed Pierre Gandillon admitted he
was an apostate from God, had succumbed to the Devil with whom he
had had sexual intercourse, and had several times attended the witches’
Sabbat. Those attending these nightly meetings had kissed the behind
of the Devil - who appeared in the form of a he-goat — and had made
plans to cause storms to destroy what was already a meagre harvest
in this mountainous area. The Devil, Gandillon maintained, provided
them with wolfskins and the ointment needed for the metamorphosis.
Gandillon admitted having attacked and devoured a number of chil-
dren from communities around the village of Nezen, thus confessing to
lycanthropy.!® His son Georges similarly admitted making a pact with
the Devil and attending the Sabbat — but not to committing infanticide.
As a werewolf he had only attacked goats, not people.

A glance at the reasons given by the court shows that the werewolf
concept and the witch paradigm have now merged into one. The witches’
Sabbat is seen as a meeting-place for werewolves who plan there crimes
to be carried out at a later time:

Thus because he attended the Sabbat and gatherings of male witches
and witches. Also because he once transformed himself into a wolf
with the aid of his aunt Perrenette Gandillon, who provided him
with a wolfskin and smeared his stomach with a certain grease.
This is how, with his aunt’s help, he turned into a wolf, seized a
goat, carried it away and devoured it in the house of the above-
mentioned aunt.!

In this verdict a woman, Perrenette Gandillon, is named as the chief
offender. The court’s investigations singled her out as a particularly
aggressive member of the alleged wolf pack, and the suspicions of the
villagers culminated in a violent lynching. The court verdict also fol-
lowed the testimony of Georges Gandillon, thus showing their belief
that both genders are capable of magical transformation into an animal
and of killing in this guise.
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Georges Gandillon divulged further details regarding the activities
of those in pact with the Devil. On Maundy Thursdays, he reported, he
would experience a strange condition while in bed; he would regularly
fall into a kind of deep sleep from which he would awake not refreshed
but exhausted and extremely tired. Judge Boguet interpreted these
periods of unconsciousness as times when he attended the Sabbat.!

Georges’ sister, Anthoine Gandillon, who had also been arrested
was indicted for witchcraft alone, and was not obliged to admit to
lycanthropy.

Various evidence given in court caused suspicion to fall on another
family, the Vuillermoz. In the preliminary inquiry 20 witnesses gave
evidence against Guillaume Vuillermoz, stating that he had long been
reputed to be a witch. Boguet also questioned his 12-year-old son, with
the result that the boy further incriminated his father, saying that they
had been to the witches’ Sabbat together. A dramatic scene ensued
between father and son in which Guillaume, aware of the gravity of
the boy’s statement, attempted to save them both from a conviction. In
court he pretended not to recognize his son; even after Boguet ordered
the boy to be undressed, Vuillermoz still refused to identify him as his
son. The boy, however, repeated his incriminating words and his father
broke down weeping, biting his lips and scratching his face, fully aware
of the difficult position in which they both found themselves: ‘Oh, my
son, you will destroy us both... he cried, while Boguet noted down in
surprise: ‘He spoke at times in a loving tone to his son.’'®

Guillaume Vuillermoz was not to live much longer — the conditions
of his imprisonment and perhaps, too, his despair was too much for
him and he died in prison before his case could be concluded. He had
not pleaded guilty. After long deliberations, the court ordered his son,
Pierre, to be given strict religious instruction and schooling under the
control of the Catholic church.!”

In 1599 the Abbot of the monastery at St Claude, who had appointed
Boguet to preside over these trials, ordered all the accused to be burnt
at the stake on the market square in front of a large crowd. After this
series of trials the werewolf prosecutions in St Claude came to a halt; in
1603, 1604 and 1608 there were further persecutions, but this time the
accused were charged and convicted as witches and male witches.!®

Jacques Bocquet — burnt at the stake in 1598 — was one of numer-
ous men executed in the course of the witch-hunts of the 16th and
17th centuries. It was not because of his alleged activities as a werewolf
that Bocquet met his violent death but because he was charged with
and admitted having performed witchcraft. He admitted to large-scale
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maleficium, to having consciously entered into a pact with the Devil, to
membership in the Devil’s sect, but not to sexual intercourse with the
Devil. The court integrated his activities as a werewolf into the general
witch paradigm, subsuming this into a more comprehensive perception
of witchcraft, and passing judgment on him in a classic witch trial.
Bocquet, however, was no average agent of evil; his persecutors saw him
as playing a leading role in what they imagined to be the local St Claude
sub-section of the witches’ sect and as the leader of the local werewolf
pack, and, as such, as entertaining more direct contact with the Devil
than anyone else. When Sécretain implicated him, this was the first
time he had been denounced, but it was sufficient to focus the attention
of the witch-hunters directly on his person.

On close examination, however, it becomes clear that Bocquet was
not one of the maleficents; indeed his place was on the other side, as
one who was able to apply counter-magic. Sécretain, who had been
labelled a witch, turned to Bocquet as an expert magical healer in trust,
hoping to be able to relay the suspicion into which she had fallen and
to save the allegedly enchanted child. Bocquet advised her to use a
resource behind which the imagery of contagion is apparent: eating
another piece of bread charged with magic powers is expected to break
the earlier magic spell cast by some anonymous person.

In her despair, Sécretain viewed Bocquet as a professional magician
with a positive function. Boguet, the well-educated, cultured judge, on
the other hand diabolized him; in his view, and this was in accord-
ance with the generally accepted concept of demonology, both black
and white magic stemmed from an evil pact. So, Boguet the learned
witch-hunter demonized this popular cunning man — who might even
be described as a practitioner of countermagic — classifying his doings
as acts of magical aggression. Thus the healer became a male witch, and
no longer able to withstand this suspicion of his person and crushed by
the long interrogations, he confessed. Through the escalation dynamics
inherent to many witch trials he incriminated other people. The end of
it all was the stake at St Claude.

Another one of the numerous male victims of witch-hunts was
Guillaume Vuillermoz who, as described above, died in prison before
the end of his trial; he was not, however, one of the early modern pro-
fessional cunning folk. He had allegedly performed harmful magic and
was thus suspected of being a male witch. He, too, became an explicit
suspect on the grounds of another person’s testimony, and was tried for
witchcraft. It is not difficult to conceive of the child’s statements as part
of a father-son conflict, since the boy must have been aware (at least as
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the trial progressed) of the danger in which he was placing his father.
Vuillermoz, on the other hand, retained his paternal role, protected his
son and to the very last refused to incriminate him, a fact which prob-
ably saved the boy’s life. There is no record of the questions asked of
Vuillermoz, but the principal charge laid against him makes it clear that
he was prosecuted for attending the witches’ Sabbat.

The alleged werewolf Pierre Gandillon admitted having sexual inter-
course with a she-demon at the Sabbat. In his case, the full breadth of
the witch paradigm was applied, including the charge of intercourse
with a she-demon, a fact which also shows that this element of the
witchcraft concept was not considered exclusive to female witches.
Gandillon became a suspect because of his sister’s testimony and because
his appearance branded him as a potential werewolf. Living, as he did,
in the mountainous forest far from St Claude and scraping an existence
for himself and his family with a few livestock (probably goats) he bore
all the signs of physical toil. Judge Boguet interpreted these as typical
signs of incomplete lycanthropy. Just as a witch could be identified by
her Devil’s marks, so too were there characteristic marks by which it
was possible to identify a werewolf.

The trial of the Gandillon family yields yet more insight. Perrenette
Gandillon was stoned to death by the villagers, and this incident of
lynching reflects the atmosphere which prevailed in the St Claude
region at the end of the 16th century. The concept of the werewolf had
deep roots among the residents of the Jura region of Franche-Comté, and
werewolf hunts derived from the needs of a peasant population. Even
Boguet, the well-educated jurist was unable to avoid having to analyze
the reported and repeated attacks and the way they were interpreted as
deriving from magical activities. He had begun to doubt the theological
doctrines of the time and justified the way he dealt with the werewolf
epidemic by transforming popular belief and ideas into a pattern which
was theologically justifiable. The stoning of Perrenette Gandillon had
already shown that in popular culture werewolves were no longer exclu-
sively a male phenomenon; Boguet, along with the establishment, now
also began to target women in his persecutions. Under the legal direc-
tion of Henri Boguet an increasing number of women came to be tried
for lycanthropy. Of the ten people tried in 1598 for allegedly mutating
into aggressive animals, seven were female.

What is more, Boguet’s approach was directed against a clearly dis-
tinguishable group of people within the Jura population. Bocquet,
popularly reputed to be, and described by Boguet as, knowledgeable
of protective magic spells, could not be suspected by the villagers of
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harmful magic or destructive metamorphosis. However, Bocquet had
migrated to the area from Savoy and so was not a local. The accused
Sécretain, Vuillermoz, d’Arenthon and du Vernois were also immigrants
to the region.” This example is indicative of the fact that witch-hunts
in and around St Claude were aimed chiefly and unmistakably against
families who had recently moved to the area and who as such clearly
stood out from the rest of the population. The extermination of poorly
integrated families thus acted as a valve for the werewolf fears of the
locals.

Bocquet was probably also a victim of Calvinist-Catholic indirect
cooperation. In his homeland Savoy (which at that time covered a lar-
ger area than the boundaries to which it has been restricted since 1601
and, at least as a geographical term, included parts of today’s French-
speaking Switzerland) the end of the 16th century was a period of inten-
sive witch persecutions, some of which were described in demonological
works. Lambert Daneau, a theologian from Geneva, described massive
witch-hunts in Savoy and noted that large numbers of female and male
witches had fled from persecution:

...in Savoy and its surroundings the witches and male witches are
so densely [congregated] as to make it impossible to root them out,
although there are avid searches and a no less rigorous judiciary,
until 80 of them from a single town of the region have been burnt
in one year.?°

Another theologian, Johann Jakob Wick of Ziirich, also reported on
these trials. According to his chronicle there were at the end of the
16th century in Savoy:

...large numbers of witches and male witches, many of whom have
been executed and are still being executed daily by the authorities
in Bern and Geneva. A servant relates having seen many of them,
large numbers of whom have been condemned, but many, too, have
escaped.?!

From all that has been handed down about the witch-finder Jacques
Bocquet, he belonged to this latter group, having fled from the Calvinist,
or possibly the more southern Catholic, part of Savoy across the moun-
tains into Franche-Comté. Here, he managed to scrape an existence and
perform some of his past practices, but it was not long before he was
again accused - and this time the outcome was fatal. The cunning man
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was tried for witchcraft in the form of lycanthropy and condemned to
be burnt at the stake.

Broken by the trial and Boguet’s interrogations, both he and Georges
Gandillon gave accounts of unusual states of consciousness. One of
them reported attendance at the witches’ Sabbat — but this attendance
was not physical, it was ‘en ame’, that is in soul or in spirit. Gandillon
recounted long periods of unconsciousness on certain days such as
Maundy Thursday before Easter, from which it took him a long time
to recover.

Such reports are reminiscent of the so-called ‘Benandanti’ from Friuli
in the north of Italy, a mountainous area on the edge of the Alps, and in
that sense similar to the Jura region. The Venetian Inquisition tracked
down these people (whose name means as much as ‘do-gooders’) in the
period 1575-1650 and tried them for heresy. Most of the Benandanti
were men who had set themselves the task of protecting their villages
from harm caused by witchcraft. They asserted that four times a year
their spirits left their bodies and departed from their homes to fight the
witches who were destroying their fertility and their harvests. To do
this it seems they fell into a kind of trance. Inquisitors — such as Judge
Boguet in Franche-Comté — interpreted these events as attendances of
the witches’ Sabbat. In long interrogations they succeeded in making
some Benandanti, most of them men, dissociate themselves from their
self-perception as godly warriors fighting against destructive magic; the
result was a complete turn-around such that the men came to accept
the perception the authorities had of them as witches and witchmas-
ters.?? And it was for witchcraft that they were prosecuted.

The parallels between the utterances of the Benandanti in Italy and
those of the werewolves in Burgundy are purely descriptive, and it
must be pointed out in this context that the statements laid down in
Boguet’s work and available to us today are not the original statements
of the accused but are coloured by and interspersed with Boguet’s own
theological interpretations. Whether or not the countermagical expert
Bocquet and the suspected male witch Gandillon saw themselves, simi-
larly to the Benandanti, as chosen warriors who actively and regularly
set forth in the services of the common good cannot be determined
from the available Burgundy sources. What can be said is that, unlike in
Friuli, no group structure existed, and we must assume that these were
the deeds of individuals.

‘Gros’ Jacques Bocquet can be assigned more readily to the type
of male healers found in other parts of the Empire, who were also
victims of witch persecutions. In the Allgdu region of the Alps, the
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local witch expeller and seer Chonrad Stoeckhlin fell into trances,
recounted trips in spirit between this life and the afterworld, visions
which eventually brought Stoeckhlin himself under suspicion of
witchcraft. His accounts set off a massive witch-hunt towards the end
of the 16th century; he himself was tried for witchcraft and subse-
quently executed.?®

Similar persecution patterns which began with accounts or de-
nunciations of male magic specialists are also to be found in other
regions of the Empire, as well as in France and Switzerland.?*

Werewolf images

Werewolves were considered to be people who through some magic
ritual had metamorphosed into wolves. The concept of animal meta-
morphosis is a cross-cultural one and is, indeed, one of the central
myths of humanity. In Europe, as elsewhere, this concept was not
restricted to specific animals.

With the exception of the north Germanic sagas in which the abil-
ity to metamorphose into wild animals was largely restricted to the
gods,?® no clear-cut picture of what constituted a werewolf emerged in
Central Europe. In the 8th century, Bishop Boniface gave a baptism
sermon in which he admonished his flock to relinquish their belief
in such metamorphoses, comparing this to transgressions of the Ten
Commandents:

Listen, my brothers. You shall reflect well on what you proclaim at
baptism. You have renounced the Devil and all his works and all his
pomp. What then are the Devil’s works? They are pride, idolatory,
envy, murder, abduction, adultery, all vices, theft, false witness, rob-
bery, gluttony, inebriation, slander, quarrelsomeness, anger, poison-
ing, the study of incantations and consulting soothsayers, and the
belief in witches [in Classical L