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The following etymological notes, clearly associated with the c. 1959-60 essay Ósanwe-kenta, were unknown to me when I published that essay in Vinyar Tengwar 39 ( July 1998), being found now separated from the essay, among a bundle of papers I had not then yet seen.

There appears to be no reason to suppose that these notes are not closely contemporary with the Ósanwe-kenta. Beside their obvious association in content, they are located among papers that predominately date from the late 1950s, including, for example, a draft typescript fragment of the essay Quendi and Eldar, which also dates from c. 1959-60 (see XI:359).

The notes are written in ink on two sides of a single sheet of paper, in the order presented here, in handwriting that is initially clear and careful but steadily devolves into what is finally a considerably hastier and more challenging scrawl. My own notes are given after each entry, enclosed in square brackets. Readers are referred here to the editorial glossary to the Ósanwe-kenta (VT39:32-33) for cross-references with that essay.

√sam mind, think, reflect, be aware, sāma a mind, sanwe an act of thinking, a thought (*sam-wē). ósanwe interchange of thought (between 2 samat). sanwekenda thought-inspection, thought-reading, sanwe-menta thought-sending, mental message.

[The Etymologies gives the base SAM- 'unite, join', of apparently unrelated meaning. For the dual nature of the Quenya prefix ó- see XI:367. With the dual ending -t of samat *'a pair of minds' cf. má-rya-t 'her two hands' (LR:368, R:67); and see L:427 n.† and the so-called "Plotz Letter" declension, VT 6:14.]

√lat open, unenclosed, free to entry, latya to open anything (so as to allow entry), lāta open, not closed, lătina is used rather of freedom of movement, of things not encumbered with obstacles.

[The Etymologies gives the base LAT- 'lie open', whence Q. latin(a) 'open, free, cleared (of land)'.]

√ler free (of moveable things or moving things), able to move as willed, unimpeded, unhampered, loose, not fixed fast or static, lerya release, set free, let go. lēra free, of persons, lěrĭna of things: not guarded, reserved, made fast, or "owned". [See the second entry √ler at the end of these notes.]

√ken see, perceive, note, kenda- intensive watch, sc. not 'guard' but observe for some time (to gain information etc.). Often used for 'reading'.

[The Etymologies gives the base KHEN-D-E- 'eye'. Cf. ken- 'see, behold' (MC:222), and VT 39:32-33 s.v. kenta.]

√men move, proceed (in a direction intended by a person) menta send, cause to go (in a desired direction).

[The Etymologies gives the base MEN- whence Q. men 'place, spot'. Cf. o-mentie 'meeting or junction of the directions of two people', XI:367, whence omentielvo 'of the meeting of our ways', ibid, and LR:79; and yomenie 'meeting, gathering' (of three or more coming from different directions), XI:407 n.1.]

√nir will, intention, conscious resolve to move, or do. nīra an individual will (or potential), nirme exercise of will, an act of will.

√pak close, shut (opposite of √lat): avalatya. pahta closed, shut, private.

√khap bind, make fast, restrain, deprive of liberty, avalerya. √kham. Cf. √khep retain, keep, do not give away or release, keep hold of.

[The Etymologies gives the base KHAP- 'enfold'. The significance of the citation of √kham , which on the manuscript is written directly below √khap, is unclear; it may be intended as an alternative form. Etymologies has KHAM- 'sit'. With √khep cf. S. ú-chebin 'I have not kept' in Gilraen's linnod, LR:1036.]

√lek loose, unbind, let, permit.

[The Etymologies gives the base LEK- 'loose, let loose, release'. Cf. lehta 'free, released', VT 39:17-18.]

√pol can, have physical power and ability [as in] "I can jump that", polin quete means "I can speak (because mouth and tongue are free)". 

[The Etymologies gives the base POL-, POLOD- 'physically strong'.]

√isi know, istan pole [sic, read istan quete] = "I can speak (because I have learned (a) language)".

[The Etymologies gives the base IS-, whence Q. ista- 'know'.]

√ler am free to do, sc., am under no restraint (physical or other), lerta quete [sic, read lertan quete] = "I can speak because I [am] free to do [so] there being no obstacle of promise, secrecy, duty". Sometimes = no physical obstacle in which case = approximately √pol. 

[See the first entry √ler above.]
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The following are those notes to the c. 1968 essay The Shibboleth of Fëanor that Christopher Tolkien excluded from that essay in The Peoples of Middle-earth (see XII:331). The first immediately precedes the note titled Note on Mother-names in the published text (XII:339).

Note 1: The change in Ñoldorin Quenya from þ > s
This change must have been a conscious and deliberate change that, however it was initiated, was accepted by a majority of the Ñoldor after their separation from the Vanyar. The movement had, no doubt, a mixed origin after the manner of Eldarin linguistic changes: partly unaware and unheeded until far advanced, as in the languages of Men, and partly but in a far greater degree than in Men's languages made wittingly and with purpose. Thus it was partly an effect of the Ñoldorin love of change and novelty, especially in their arts (of which language was held to be one of the chief). This had been restrained and modified while they still lived as a single speech-community with the conservative Vanyar, whose assent had to be obtained before any innovation could become recognized as genuine Quenya. After the separation, though the two dialects remained readily intelligible to Vanyar or Ñoldor, the Ñoldorin Quenya soon acquired many new words, and new grammatical devices; but in the department of phonetics and sound- structure the only serious divergence was this treatment of þ.
It would appear that for reasons not now, of course, fully understood, the majority of the Ñoldor developed a distaste for the sound þ. This in Quenya was earlier, as it remained in Vanyarin, a dental spirant (made with the tongue-tip behind the back of the upper front teeth, which makes the passage to s easier). Similarly the labial spirant f was bilabial, and so remained in Vanyarin. The shift from dental and labial þ and f to interdental þ and labio-dental f occurred first in Telerin. The labio-dental f soon spread to Ñoldorin. Probably because it helped to make f and the voiceless w (transcribed hw) of Quenya more clearly distinguished.
 Why the Ñoldor did not then proceed to adopt the interdental þ and so clarify the distinction between þ and s remains uncertain. Some seem to have felt the new f and þ too similar, not so much in actual sound
 as in what they would have called 'suitability': phonetic fitness for the sense associated. But 'theory' no doubt played a part. The Eldar had an instinctive grasp of the structure and sound-system of their speech as a whole; and this was increased by instruction; for in a sense all Eldarin languages were 'invented' languages, art-forms, not only inherited but also material engaging the active interest of their users and challenging awarely their own taste and inventiveness. This aspect was evidently still prominent in Valinor; though in Middle-earth it had waned, and the development of Sindarin had become, long before the arrival of the Ñoldorin exiles, mainly the product of unheeded change like the tongues of Men. The rejection of þ may thus have been also an attempt to reduce the seeming anomaly: that the T-series had two voiceless spirants allied to it, s and dental þ (somewhat similar), whereas the other series had each only one. If one of the pair, s and þ, was to be eliminated, s should remain, both as a preferred sound and one far more frequent, and also as a sound more 'suitable' to replace the dental þ. These motives, however, were based on general structural and phonetic considerations, and the damage done by merging s and þ in s had not at first been sufficiently considered. It caused a great deal of homophony, and confused the derivatives of originally quite distinct stems. For this reason it was deplored and attacked by the loremasters of the Vanyar and also of the Ñoldor. But for 'political' reasons and in times of peace and calm thought the loremasters would no doubt have prevailed and the change to interdental þ have been accepted. But the chief of the loremasters was Fëanor, and he attacked "s for þ" in intemperate and scornful language, so that the linguistic point became caught up in the strife between the sons of Finwë.

Author's notes

The next excluded note occurs at precisely the same place as note 32 of the published text (XII:344). I have added the necessary qualification "+ w".

In Sindarin the back sounds k, g, kh, ng (not n alone) [+ w] had all at a very early period (as in Telerin), become labials p, b, ph, mb. But after other consonants (though not s), when w- became final owing to the loss of a Common Eldarin vowel, w became vocalic, as in Elwe = Elu; Q. kurwe = curu. In the Northern dialect, however, in final position only, C.E. tw > dw, dw > ðw, thw > þw, nw became b, v, f, m.

What is meant by the figure in the last sentence is that in North Sindarin, when in final position, C.E. tw > dw > b; C.E. dw > ðw > v; C.E. thw > þw > f; C.E. nw > m.
The following passage was omitted from the end of note 43 of the published text, XII:363. The query mark against the parenthetical remark beginning "treated as if..." is Tolkien's own, in the typescript.

The Quenya form so used could formally descend from either *arta- or *arata-, derivatives with no middle vowel, or with a short vowel (both legitimate and regular according to Common Eldarin treatment of such extended stems); but more likely it shows a secondary syncope of arata < arāta in long compound names. In Sindarin arod remained in use as an adjective, but at the end of a compound the a- was lost (?treated as if it belonged to the preceding word): thus findarātō would have become find-raud > findrod > finrod with loss of the medial d before a following d, as in the actual Sindarin name Thinrod 'noble member of the Thindrim (Sindar)'.
The following passage and its accompanying note was omitted from the end of the last full paragraph on XII:346. It may be noted of the sentence preceding this passage, that the typescript has Arothír, with long í, where the published text has Arothir with short i, as does the last sentence of the following note.

It [Arothír] was in fact an actual Sindarin name in which the voicing of medial Common Eldarin t > d was impeded by the following h, and the resulting aspirate th then became the spirant þ.*
* Quenya her and Sindarin hîr 'lord' actually were derived from Common Eldarin *khēr: kh became in all Eldarin tongues the spirant, and then initially h. In Quenya and Telerin medial χ eventually became h also in most cases; but in Sindarin the spirant (transcribed ch) remained medially — as e.g. in i·chír 'the lord'. This name therefore descending from ancient days would have become arāt- chír > aratχír with shortening of the vowel before the two consonants, and removal of the stress to it: Aracchír. That also was a Sindarin name. Arothir belonged to a later date, when the initial forms of second elements were often substituted for medial in names or other compounds of recognized meaning and derivation.

The following etymological note pertains to the name Russandol in the discussion of the name Maitimo in the numbered list of the names of the seven sons of Fëanor (XII:352-53). A marginal note against that discussion provides the detail that Nerdanel "herself had brown hair and a ruddy complexion". A note elsewhere in the papers associated with this essay reads: "Elves did not have beards until they entered their third cycle of life. Nerdanel's father [cf. XII:365-66 n.61] was exceptional, being only early in his second."

Common Eldarin (u)rus [was] used of a varying brownish red from what we should call brick-red to auburn. Hence Quenya, Telerin urus (stem urust-), Sindarin rust 'copper', rustui adj.; Quenya [deleted: ruska 'red-brown'] rusko 'a fox' (rusku-, pi. rusqui; ruskuite 'foxy'), (calarus(t)- polished copper, lairus(t) verdigris.) russe a head or pelt of red hair, russa red-haired. S. rusс fox, ross (russā) red-haired, copper coloured, especially used of animals, as fox, red deer, and [?similar kind].

A second note follows, pertaining to the name Makalaure. The stem maka- was first written as m(b)aka-, which in other notes is also glossed 'forge metal'.

To play a harp was in Quenya tanta- (a harp [was] tanta or tantila). maka- meant to forge metal (which rang at the strokes of hammers). Cf. makil a forged sword blade; a cutting sword also makar 'forger' often used in later use of a warrior ([?having ?helm]).

The Etymologies has the bases ÑGAN-, ÑGANAD-, whence Q. ñanda- 'to harp' and ñande 'a harp'; and MAK- 'sword', also 'fight (with sword), cleave'.

Immediately following the legend of the fate of Amrod (XII:353-55) is a set of notes, labelled "On Sindarizing of the names", keyed to the numbered list of the names of the seven sons of Fëanor (XII:352-53). Cf. XII:366 n.65.

1) Maedros combines elements of Nelyafinwe's mother name Maiti- (Common Eldarin magiti- shapely, Sindarin maed) and of the epesse russandol (C.E. russa, S. ross).

2) Makalaure was converted simply phonetically to S. maglaur > maglor. Its pure Sindarin [development] would have been [deleted: maka-glawar] maka-glaur-. [In] S. glaware > glawar = Q. laure but as second element in compound glaware > glaur. magalor-.

3) S. celeg (*kelekā) = Q. tyelka. The form was celeg-orm because in North Sindarin medial m was not opened [to v] as in [?Western] Sindarin.

4) Curufin so usually written = Kurufinwe. C.E. kuru- skill, especially in artifices and devices. Q. kuro (kuru-) a skilful [?device]. Kurwe skill of the hand. [In] Sindarin kurwē > curu-. Finwe would in fact have given S. Fim but the Noldor Sindarized it as -fin.

5) [In] Sindarin carani- > caran + þîr face (< stīrē) [?substituted] for Q. car'ni-stîr(e). So Caranthir. [Marginal note: Carastir?]

6) Amros(1) Sindarin for Ambarussa. Had Amros(2) Ambarto lived, it [i.e. the name Ambarto] would probably have been [Sindarized] as Amrod, but when [?encountered] at all in Sindarin form it was [?] Amarthan Fated One. S. ambart- > ammarth, amarth fate = Umbarto.
Maedros, Maglor, Celegorm, Curufin, Caranthir, Amros, Amarthan.

Finally, a note about the twin sons of Fëanor, who called each other Ambarussa, is quoted in full on XII:355, excepting its final sentence, which reads: "Others called them Minyarussa and Atyarussa"; i.e, 'First-russa' and 'Second-russa'.

Notes on Óre
by J. R. R. Tolkien
Edited with notes by Carl F. Hostetter
Tolkien's text copyright ©2000 The Tolkien Trust

Among the papers associated with The Shibboleth of Fëanor, located now between the final typescript page of the essay proper and the first of the manuscript pages concerning the names of the sons of Fëanor and the legend of the death of his youngest son (cf. XII:352ff.), is a single, apparently unrelated but closely contemporary typescript sheet. It is the beginning of what once may (or would) have been a substantial essay on the Common Eldarin root ƷOR and its descendants, which Tolkien has titled in ink with its Quenya derivative: "óre"; and numbered "1". It reads:

Common Eldarin ƷOR: Quenya or-, Telerin or-, Sindarin gor-. Associated with Common Eldarin √OR in Quenya and Telerin,
 but probably not in Common Eldarin semantically connected. Nearest to original sense is 'warn', but (a) it did not refer only to dangers, evils, or difficulties ahead; and (b) though it could be used of the influence of one person upon another by visible or audible means (words or signs) — in which case 'counsel' was nearer to its sense — this was not its chief use. This can best be explained by consideration of its principal derivative. This was in Common Eldarin ʒōrē: Quenya óre, Telerin ōre, Sindarin gûr.
Quenya óre is glossed in The Lord of the Rings (III 401)
 'heart (inner mind)'. But although it is used frequently in the LR in the phrase "my heart tells me",
 translating Quenya órenya quete nin, Telerin ōre nia pete nin, Sindarin guren bêd enni,
 'heart' is not suitable, except in brevity, since óre does not correspond in sense to any of the English confused uses of 'heart': memory, reflection; courage, good spirits; emotion, feelings, tender, kind or generous impulses (uncontrolled by, or opposed to the judgements of reason).

What the óre was for Elvish thought and speech, and the nature of its counsels — it says, and so advises, but is never represented as commanding — requires for its understanding a brief account of Eldarin thought on the matter. For this purpose the question whether this thought has any validity as judged by human philosophy or psychology, present or past, is of no importance; nor do we need to consider whether Elvish minds differed in their faculties and their relation with their bodies. (Note 1)

Note 1: The Elves thought there was no fundamental difference in the given faculties; but that for reasons of the separate history of Elves and Men they were differently used. Above all the difference of their bodies, which were nonetheless of the same structure, had a marked effect: the human body was (or had become) more easily injured or destroyed, and was in any case doomed to decay by age and to die, with or without the will to do so, after a brief time. This imported into human thought and feeling "haste": all desires of the mind and the body were far more imperious in Men than in Elves: peace, patience, and even full enjoyment of present good were greatly lessened in Men. By an irony of their fate, though their personal expectation of it was brief, Men were always thinking of the future, more often with hope than dread, though their actual experience gave little reason for the hope. By a similar irony the Elves, whose expectation of the future was indefinite — though before them, however far off, loomed the shadow of an End — were ever more and more involved in the past, and in regret — though their memories were in fact laden with sorrows. Men, they said, certainly possessed (or had possessed) óre; but owing to the "haste" spoken of above they paid little attention to it. And there was another reason more dark (connected the Elves thought with human "death"): the óre of Men was open to evil counsel, and was not safe to trust. (Note 2)
Note 2: Cf. above "or had become". The Eldar surmised that some disaster had befallen Men before they became acquainted with them, sufficient to damage or alter the conditions under which they lived, especially with regard to their "death" and their attitude towards it. But of this Men, even the Atani with whom they became closely associated, would never speak clearly. "There is a shadow behind us", they would say, but would not explain what that meant. But during the

The text ends here, midsentence, at the bottom of the page. If any continuation of this typescript text ever existed, it is apparently no longer extant. There are, however, manuscript pages elsewhere among Tolkien's papers, containing what is apparently draft material not long preceding the typescript, that may give some indication of how that more finished text may have continued. (They also touch on matters and terms relating to mind and thought that Tolkien had explored some eight or nine years earlier, in the essay Ósanwe-kenta; see VT 39 and the related etymological notes presented earlier in this issue.) This group of manuscript notes is written on both sides of three sheets of Alien & Unwin publication notices, variously dated 12th January or 9th February, 1968 (providing a terminus a quo for these notes). These were written very hastily, and the handwriting is in places exceedingly difficult of interpretation (even to Tolkien, who has, here and there, and more or less tentatively, glossed his own handwriting). I have enclosed more doubtful (or utterly elusive) readings of words and passages in square brackets beginning with a question mark.

The notes appear to have arisen from rough jottings, at the bottom of the verso of the preceding sheet, on words and elements relating to "middle".
 In the top margin of the page on which the draft notes begin is written:

ente [written over deleted "ened"] 'centre' not used of emotions or thought only physical.

Immediately below this are the following notes:

óre in nontechnical language, glossed 'heart, inner mind', nearest equivalent of 'heart' in our application to feelings, or emotions (courage, fear, hope, pity, etc.) including baneful [?ones]. But it is also used [?more] vaguely of things arising in the mind or entering the mind (sanar)
 which the Eldar regarded as sometimes the result of deep reflection (often proceeding in sleep) and sometimes of actual messages or influences on the mind — from other minds, including the [?greater] minds of the Valar and so [deleted: mediately from >] indirectly from Eru. (So at this period it was supposed Eru even "spoke" directly to his Children.)
 Hence the frequent expression órenya quete nin = "my heart tells me" [?used] of some deep feelings (to be trusted) that some [?course of action etc.] is to be [?approved] or [?] will happen [? ?]. [Deleted: The Noldor] This in Quenya was often associated with √or- 'up/-rise' as if it were 'arising' = things that arise and come up into the sanar, disturbing or colouring or warning it, and often actively determining its judgement, nāmie 'a single judgement or desire' (sanwe 'thought' > nāma 'a judgement or desire' > indo 'resolve' or 'will'
 > action), but it is probably another case of lost h. [Deleted: Cf. Telerin hor-.]

'Mind' is sanar (for 'thinker'): of which indo 'will' was regarded either as a part or as a function of sanar.
Common Eldarin √HOR = 'urge, impel, move" but only of "mental" impulse; it differs from √NID in having no reference to physical action or force.

(h)ore nin karitas = "I feel an urge/wish/desire to do it".

ore nin karitas nō (but) namin alasaila = "I would like / feel moved to do so but judge it unwise".

ōrenya quēta nin = "my heart is saying to me".

ōre n., ora, ōrea, orane (orne), oruv-, [deleted: orórie] orie, [deleted: ohóre].

Mind, 'reflector, thinker' = Q. sanar, 'will' = indo; '(pre)monition' = óre.

Emotions [are] divided into two "intertwined" things:

1) physical impulses provided by the body, for its preservation, [?] pleasure, propagation, [deleted: fear] physical fear, desire, hunger, thirst, sexual desire [=] the physical side of Love when the [deleted: inter] 'wedding' of hroa and fea was most close, etc.

2) impulses arising in the fea. either from [?its own nature] or as affected by horror, love / [deleted: hate] / pity / [deleted: self-?sac] [?pastism ?] anger, hate; hate being a crucial case. It was in later E[ldarin] history a product of pride/self-love and emotion of rejection (or most corrupt, revenge, on those opposing one's will or desire), but there was a real 'hate' far more impersonal affecting the fea only as one of animosity, of things that were evil, 'against Eru', destructive of other things, especially living things.

The Eldar [deleted: believed] thought that some disaster, perhaps even amounting to a "change of the world" (sc. something that affected all its later history), had befallen Men which altered their nature, especially with regard to "death". But of this Men, not even the Atani with whom they became closely associated, could never speak more clearly than to refer to "the shadow behind us" or "the dark we have fled from". There exists however a curious document called the Debate of Finrod and Andreth.
 Finrod was [deleted: the King] one of the Noldorin Kings known as Firindil or Atandil 'friend of Men" most interested in them or sympathetic. Andreth was a woman, a 'wise-woman' of the Atani who it would appear had loved and been loved by his brother Eignor Ekyanāro
 ('sharp flame'), but had (as Andreth thought) finally rejected her as of an inferior race. From this debate it would appear that Andreth believed that death (and especially the fear of it) had come upon Men as a punishment or result of some disaster – rebellion against Eru the Eldar guessed; and that there had not been any original intention that Men should be brief or fleeting. This document appears to have been actually of Mannish origin probably deriving from Andreth herself.

For (as far as we can now judge [from]) the legends (mainly of Elvish origin probably, though coming down to us through Men) it would seem clear that Men were not intended to have Elvish longevity, limited only by the life of the Earth or its endurance as a habitable place for incarnates. They were privileged, the Elves would have said, to [?have ?passed] with free will out of the physical world and time (the circles of the world), but after a much greater life-span than [?now most actually ?]. The life of the Numenoreans before their fall (the 2nd fall of Man?) was thus not so much a special gift as a restoration of what should have been the common inheritance of Men, for 200—300 years.
 Aragorn claimed to be the last of the Numenoreans.
 The "disaster" the Elves thus suspected was some rebellion against Eru taking [the] form of accepting Melkor as God.
 One consequence of this was that the fea was [/imprisoned] and Melkor had [bracketed but not deleted: claim upon those who had rebelled against him and sought the protection of Eru >] access to [? ?] óre which [? ? ?] but were [?useless] and only the wisest of Men could distinguish between [?his] evil promptings and the true óre.

The Elves distinguished between the fea (phayā) as 'spirit/soul' and hroa (srawā) 'body'.
 To the fea 'spirit' they attributed sanar the [?mind ?] of [?which] functions in part with the will: indo derived from judgements of the sanar based on evidence brought to it by the senses or experiences but also by the óre. This was held to be a power or function of the [deleted: ?fea] 'inner mind'....

Another difficult manuscript note, located in the same bundle as (but not with) the preceding manuscript notes, and likewise written on an Alien & Unwin publication notice dated 9 Feb. 1968, reads:

hor- [deleted: warning] to be glossed 'warn' though this does not refer only to evils or dangers. It may be used of one person speaking to another but is mainly used impersonally as in ora nin 'it warns me' or in phrase órenya quete nin 'my heart tells me' and is regarded as "arising" from some inner source of wisdom or knowledge independent of the knowledge or experience gathered from the senses, which wisdom [?was sometimes due] to influence of [deleted: other (wiser) minds] minds [?of ?] greater, wiser minds such as those of the Valar.

In Telerin hŏra. The noun hōre or [?horath] 'warning, caution'. In Q. óre T. ora [?impersonal] was a term [?encountered] in [?ordinary speech] in which the expression was órenya quete nin 'my óre (heart) tells me'.

Editorial notes

� The Ñoldor, before they made the change, accused the Vanyar of confusing the two sounds. In fact if left to unheeded change they would probably have merged in Quenya hw. Their near approach (by slackening the spirantal friction of f) before the separation of Vanyar and Ñoldor is seen in the development of phu- > *hwu- > hu-, as in Quenya huine 'gloom', unrelieved darkness (as a night without stars or moon), Telerin fuine of same sense, Sindarin fuin 'night'. Later when the merging had been checked in Ñoldorin it was one of Fëanor's jests to declare that the Vanyar called his father Hwinwe and himself Hwëanáro.


� They can seem so, especially to those unfamiliar with þ: cf. the Russian substitution of F for Þ (TH) in Greek names. But difficulty in distinguishing f and þ cannot be attributed to the Ñoldor.


� The Etymologies gives the base ORO- 'up; rise; high; etc.', whence Q. óre 'rising' (V:379).


� That is, LR:1096.


� Cf. LR:409 (Aragorn speaking): "My heart speaks clearly at last".


� "My heart tells me": Q. órenya quete nin :— órenya = óre- 'heart' (in qualified sense) + -nya 1st sg. possessive pronominal ending 'my', quete aorist sg. 'tells, says' < *KWET- 'speak, utter words, say' (XI:391, V:366; and cf. the corresponding present tense sg. form quéta 'is saying' in these notes, p. 13). nin dative pronoun '(to) me' (cf. nin 'for me', LR:368, R:67). See note 13 below.


T. ōre nia pete nin :— nia 1st sg. poss. 'my, of me' = Q. -nya (cf. T. 3rd sg. poss. pron. ending -ria 'of him/*her/*it' in cavaría 'the house of him', XI:369, = Q. -rya 3rd sg. poss. 'her, *his, *its' in má-rya-t 'her two hands', LR:368, R:67). pete aorist sg. 'tells, says' = Q. quete exhibits the Common Telerin development of p- < *kw- (cf. XI:375). T. pete, in contrast with T. sīla = Q. síla pres. sg. 'shines' (XI:407 n.1), and in comparison of those forms with Q. quéta pres. sg. 'is saying' (p. 13) and Q. sile aor. sg. 'shines' (VI:324-25), suggests that Telerin, like Quenya, preserves a formal distinction between the aorist (i.e., punctual, habitual, or otherwise durationless) and present tense stems of basic verbs (such as SIL- 'shine silver', KWET- 'say, speak', and KAR- 'make, do'), whereby the aorist stem shows a short root vowel and the stem vowel -i (which becomes -e in final position, as in endingless sg. forms, but is preserved before other endings, such as pl. -r, as in karir 'form, make', XI:391, and silir *'shine' VI:324), while the present stem shows a lengthened root vowel and the stem vowel -a. nin '(to) me' = Q. nin.


S. guren bêd enni :— guren = gure- 'heart' (in qualified sense) + -n 1st sg. poss. pron. ending 'my' (= Q. -nya; cf. lammen 'my tongue', S:363). bêd is apparently a lenited form of *pêd present sg. 'tells'. The lenition of p- > b- in the verb is noteworthy, and perhaps to be accounted for by supposing that the subject-verb pair in this set expression stood in "a very close syntactic relationship" (cf. V:298), so that at an earlier stage in the development of Sindarin, sc. before the original possessive ending *-nyā was (by regular development) shortened to -n, the initial of the verb was felt to be in intervocalic position after *-nyā, and thus was subject to the ordinary changes of intervocalic consonants. enni (corrected on the typescript from eni) dative pronoun '(to) me' appears to be analyzable as *en *'to, for' + *ni 'me'. If so, *ni can be explained as the same element ni 'I/me' seen in "Arctic" Quenya ni 'I' (Letters from Father Christmas, 2000, p. 47), and in Q., T. nin 'to/for me' and T. nia above (the final -n of nin and the -a of nia being dative and possessive endings, respectively). The putative element *en is rather more difficult to explain; it seems unlikely to be related to either the Sindarin article en or to the Eldarin prefixes en- 'mid-' (see note 5 below) or en- 'again, re-' (ibid., and R:67). It is perhaps best explained as the prefix an- 'to, for' (seen, for example, in anim 'for myself, LR:1036, < an- 'for' + im 'I/myself, LR:297, 298), altered to *en- by internal i-affection of a to e (as exhibited in S. megil 'sword' in Mormegil 'Blacksword', XI:83, = Q. macil in Mormacil, X:216). (Against this explanation it may be objected that if an- is subject to internal i-affection in enni, it might be expected to be subject to it in anim. But it is to be noted that the absence of internal i-affection in anim remains a problem independent of any explanation of enni, being a part of the wider puzzle of the apparent variability of application of internal i-affection in Sindarin words generally.)


� These jottings, subsequently struck through, read: "enet for 'middle'. en- 'mid-' (as prefix), enet [?extended] (related to enek 'six'? as middle part of twelve), endor, S[indarin] ennor 'Mid-Land' [altered from: 'Mid-Earth']. enetya adj. 'middle', S. ened (enaid)." A rough marginal note against this reads: "[?needs] distinguishing from en = hen 'again'". Another group of related notes appears on the recto of this same sheet: "en- 'again' as [in] enquantuva is prob[ably] [?] 'further, beyond' [?in respect of time influenced by ? only in] Q. enta, only with verbs, [?root] ēn. Basis of 'middle' was hen — HEN or [?extended] HENET. T[elerin] Hendor, Q. endor, S. ennor. Q. [?endea] HENET [deleted: HENED]. S. ened 'centre', adj. enaid. Q. [deleted: enda 'central, middle'] entya 'central, middle' [<] enetya. ente 'centre'. [Deleted: ende a variant of néd.]" Cf. The Etymologies, bases EN- 'over there, yonder', ÉNED- 'centre', NÉD- 'middle, centre' (whence Q. ende), and ÉNEK- 'six'.


In illustration of enek 'six' as the "middle part of twelve", Tolkien made a diagram on the verso of the following sheet: "0 1 2 3 4 5 | 6 | 7 8 9 10 11 12". For the Elvish use of a duodecimal system, see Christopher Tolkien's remarks in Quettar 14 (May, 1982), pp. 6-7.


� The form sanar 'mind, thinker, reflector' suggests that Tolkien may here have adopted a new base, *SAN-, for the 'mind'-related words, whereas in the etymological notes presented earlier in this issue (p. 5), the base is given as √sam 'mind, think, reflect, be aware' (the element san- in sanwe 'thought' in those notes being due to the regular phonological development of *-mw- > -nw-). It may be, though, that √sam- was retained as the basis, and that sanar 'thinker' is to be seen as a back-formation due to sanwe 'thought'.


� An exceedingly difficult marginal note against this paragraph reads, so far as I can determine: "[? heart] what one might call [?????] feelings, a presentiment [? ? believe though this doesn't] arise from evidence [?gathered] by [?one's] conscious mind."


� The Quenya noun indo, here glossed as 'resolve' or 'will', is applied to 'state (of mind)' in the Ósanwe-kenta (VT39:23), and is glossed as 'heart, mood' in The Etymologies (V:361 s.v. ID-). See note 10 below.


� In these manuscript notes, Q. óre is derived from C.E. √HOR 'urge, impel, move' or 'warn', while in the typescript note it is derived from C.E. √ƷOR 'warn, counsel'. The Etymologies has the base KHOR- 'set going, put in motion, urge on', whence Q. hóre 'impulse'; and GOR- 'violence, impetus, haste'.


� In apparently closely contemporary writings (i.e., c. Jan. 1968) elsewhere in Tolkien's papers, the verbal base √NID is glossed 'force, press(ure), thrust'. Among the Quenya derivatives given there are the noun indo 'the mind in its purposing faculty, the will', and the verb nirin 'I press, thrust, force (in a given direction)', which "though applicable to the pressure of a person on others, by mind and 'will' as well as by physical strength, could also be used of physical pressures exerted by inanimates". Cf. Q. níra 'will, as a potential or faculty' and nirme 'the action or an act of níra' (VT39:3O n.1). The Etymologies has NID- 'lean against' (V:378).


� Q. (h)ore nin karitas "I feel an urge/wish/desire to do it" :— Although (h)ore nin corresponds to "I feel an urge/wish/desire" in the gloss, (h)ore, derived from the basic verb √HOR = 'urge, impel, move', formally appears to be an aorist sg. verb 'urge', not a noun (which would be óre, as elsewhere in these notes); while nin formally appears to be a dative pronoun '(to/for) me', not nominative (for nin as a dative, and for the formal characteristics of the aorist stem, see note 4 above). The construction is thus perhaps more literally interpreted as (h)ore impersonal *'(it) urges/wishes/desires' + nin 'to/for me'. If so, it agrees with similar impersonal verb + dative pronoun constructions in Goldogrin (e.g., luista nin "I am thirsty", LNG:55 s.v. luista-, where luista is stated to be impersonal, with transitive sense 'to parch, dry up'; and nin is apparently dative 'to/for me', cf. fin 'for you', LNG:52 s.v. lâ), and in some Indo-European languages, such as Greek (e.g., δeῖ μoí 'I need'), Latin (e.g., mihi placet 'I like'), and even English (cf. methinks < Old English mē þyncþ "it seems to me", where mē is dative), karitas "to do it" is apparently analyzable as karita- infinitival stem 'to do' + 3rd sg. object pronominal ending -s 'it' (cf. utúvienyes 'I have found it', LR:950, tiruvantes 'they will keep it', UT:317 n.43); karita- itself seems to be built from the aorist stem kari- (seen also in pi. karir 'form, make', XI:391, < KAR- 'make, do', V:362) by the addition of an infinitival suffix -ta. Notes elsewhere among Tolkien's papers, probably dating from 1969, confirm this analysis, citing "the general (aorist) 'infinitive' formed by added -i (not as such capable of any further suffixion; with pronominal affixes it was the stem of the aorist tense); the particular infinitive with -ita differing in use from the preceding mainly in being able to receive pronominal object affixes", and giving examples including karita 'to do', karitas 'doing it", and karitalya(s) 'your doing (it)'.


� Two words in brackets follow karitas: the first word certainly begins with ōr and might be either ōr- or ōra; the second word is quite obscure, but might be nin or perhaps 'move' (as a gloss of ōr(a)).


Q. nō namin alasaila "but [I] judge it unwise" :— nō conjunction 'but', otherwise unattested. (In a posting to the Tolkien Internet mailing list on April ı, 1999, Michael Dawson quotes at two removes from an unpublished letter by Tolkien containing two Quenya phrases; in the second of these occurs an identical form no, which however is there translated as 'before'. The date of Tolkien's letter, which is apparently no longer extant, is unknown, but according to Mr. Dawson it was written some years before 1968. Mr. Dawson's post is archived on the Web at � HYPERLINK "ftp://ftp.ii.uib.no/pub/bjornts/tolkien/archives/log9904" ��ftp://ftp.ii.uib.no/pub/bjornts/tolkien/archives/log9904�. Note that the word that Dawson gives as *meriu, which Tolkien translates as 'I wish', must be a misreading of merin = meri- aorist stem 'wish' + 1st sg. pronominal ending -n 'I'.) namin 'I judge' = nami- aorist stem 'judge' (cf. nāmie 'a single judgement or desire' and nāma 'a judgement or desire' earlier in these notes; Námo 'Judge', a name of Mandos (XI:402); and namna 'statute' (X:258); all suggesting an unattested verbal base *NAM- 'judge') + 1st sg. pronominal ending -n 'I'. alasaila adjective 'unwise' = negative prefix ala- 'un-' (cf. alahasta 'unmarred', X:254 fn.) + saila adjective 'wise', cognate with the Sindarin element sael in Saelind 'Wise-heart' (X:305), and apparently derived from the verbal base SAY- 'know, understand' (V:385) by the addition of the present participial/adjectival ending -la (cf. adj. faila 'fair-minded, just, generous', tentatively derived from √phaya 'spirit', XII:352; kaila 'lying (in bed)' < KAY- 'lie down', V:363; and the many examples at MC:222-23).


� Q. ōrenya ąuēta nin "My heart is saying to me" :— See note 4 above, quéta present sg. 'is saying'; cf. the discussion of the aorist stem and the corresponding aorist form quete in note 4 above.


� A small mark looking like a capital "T" with a slightly elongated and slightly leftward-leaning stem, appears above the final e of orne; it may represent ornè̄ or possibly orné̄ (i.e., with long final vowel receiving either secondary or primary stress), orórie was written and deleted twice, orie is written above the second deleted orórie. The final vowel of deleted ohóre is uncertain; it may be an i (and thus represent truncated ohórie).


Other than the first form ōre, a noun, this list of Quenya derivatives from the C.E. verbal base √HOR = 'urge, impel, move' is unglossed as to form or function, but some guesses can be made. Evidence elsewhere among Tolkien's papers suggests that ora, ōrea, and orane are reflexes of an a-stem derivative of ōr-, representing aorist ('urges'), present continuative ('is urging'), and past ('urged') tense forms, respectively. (But note the contrasting i-stem aorist form ore in the Quenya sentences preceding this paradigm.) orne (regardless of the interpretation of the mark over the final vowel) appears to be a variant (possibly primitive) past tense stem; oruv· the future tense stem ('shall urge') (the dot may be an inadvertently incomplete a); orie, and deleted orórie and ohór(i)e, candidate perfect stems ('has urged') (with and without reduplication; cf. avánier 'have passed away', corrected from vάnier; R:76). The deleted forms appear to show Tolkien experimenting with two ways of forming the reduplicated perfect: in orórie the entire stem or- is prefixed; in ohór(i)e (which further shows intervocalic retention of the original initial *h- of the C.E. base) only the stem vowel o- is prefixed.


� In the top margin of the page, above these glosses, is an exceedingly difficult note, which so far as I am able to make out reads: "hóre [?is not the] conscience. The [?inner or] inherent knowledge of what was good for the health of the [?mind & soul ? the good ? ?] beyond wisdom of experience [? ? pity ? ? ?].


� Tolkien here wrote, deleted, and then rewrote the stem phel-, apparently as a gloss on 'emotion'; see the next note.


� Tolkien here wrote: "Q. felme | feafelme | hroafelme", presumably to be translated as 'impulse, emotion', 'spirit-impulse', and 'body-impulse', respectively.


� This is the c. 1959 text published as Athrabeth Finrod ah Andreth in Morgoth's Ring (X:303 ff.).


� Before Eignor Tolkien first wrote, then deleted, "Aegnor Ek". Ekyanāro is a correction of the manuscript form Ekynāro. Neither of these forms of the name of Finrod's brother have been encountered previously. In the Athrabeth the Sindarin form is Aegnor (as first written here, but there altered from earlier Egnor), the Quenya Aikanár (X:323, 327 n.17). The present forms suggest that the first element of the name is (or is derived from) an adjectival form *ekya 'sharp'. The Etymologies gives the bases AYAK- 'sharp, pointed', whence Q. aika 'sharp'; and EK-, EKTE- 'spear', whence N. Egnor.


� That is, the original and intended lifespan of all Men was thought to have been that enjoyed by the Númenóreans before their fall, ranging from 200 to 300 years.


� Cf. LR:1037; Aragorn further states there that he had been given "a span thrice that of Men of Middle-earth". According to Appendix B of The Lord of the Rings, Aragorn was born on March 1st, 2931 (=1331 in the Shire Reckoning; LR:1063) and died on March 1st, 1541 (S.R.), his 210th birthday (LR:1072), precisely three times the Biblical allotment of threescore years and ten (cf. Psalm 90:10).


� Cf. "The Tale of Adanel", X:345-49; also X:351 and 354-56. As first written, the manuscript read "a god"; "god" was then altered to "God". The indefinite article was not deleted, but presumably should have been, and so has been removed here editorially.


� Despite the difficulty of this passage, enough is legible that its meaning seems clear: through their acceptance of him as God, Melkor gained access to the óre of Men, so that only the wisest of Men could distinguish between the uncorrupted counsel of the óre and the evil promptings of Melkor. Cf. the statement of the typescript note that "the óre of Men was open to evil counsel, and was not safe to trust" (p. 12).


� Above the gloss of fea (and its primitive antecedent phayā) as 'spirit/soul', Tolkien has written "ī faya", followed by "rhava" (altered from rhawa). Cf. X349-50.


� Tolkien's handwriting becomes extremely difficult at this point; so far as I can determine, the note continues: "because though not physical [?] were [?] it was [? ?] of the fea [?when] it was [? heart] of the [?] by the [?impact] of the experience of its hroa / body [?] the óre [??]."





